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PREFACE

PuriTY of body and mind are regarded by all religions
as an essential pre-requsite for the performance of
religious rites or ceremomies. The 1dea 1s extended to
the place where the rite or ceremony 1s to be performed
and also to the vessels or ingredients to be used therein.
Impurnity (asuddhs) disqualfying a person or place or
article from a rite 1s not merely physical uncleanliness
but is generally held to involve an unseen (adrs'ya)
element. Christians for instance insist on burial of their
dead on “consecrated ground ”; the priest who performs
the nte of Sacrament has to purify himself and should
not approach the Eucharist mn an inebriated state or in
an unclean condition; and the place of worship where
Christian marriages are also celebrated must have under-
gone consecration and remain unpolluted. Certain causes
of personal impurity, as the monthly flow 1n adult women
or the effects of child-birth for some days, are viewed
with horror by primitive peoples all the world over.
Insistence on meticulous observance of external rites
alone, while overlooking the spirit in which they are done,
has led to condemnation as pharisaical.

It is natural that Dharmasastra should develop the
ideas inherent in purity, impurity and its removal (if
possible) by purification. Purity (suddhi) being a sine
gua non for dharmic acts or rites, its elaborate conside-
ration is necessary in smpir and mibandha. Almost all
important digests of Dharma devote a special section to
this abstruse topic. A digest 1s incomplete without such
a section. Kpiyakalpaiaru as the only extant nibandha,
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which aims at a complete survey and exposition of Dharma,
has devoted a special section to Suddhs. It forms the
tenth book of the Digest and logically follows the exposi-
tion of the ordinary daily duties and observances (#étya)
and the special or periodical duties springing from
occasion, putpose or function (naunittika) in the nine
preceding k@pdas. The section on Rajadharma follows
it, as in the gdstraic view the normal work of government
will not be invalidated by asuddhi springing from birth
or death in the families of the King or royal servants or
the royal Purohita. The section on Law and Procedure
(Vyavahara) follows that on Rajadharma; for, the
adjudication of disputes and pumishment of offences 1s
the King's duty. Family ties are reflected in hability
to a share in impurity, springing from death or birth in
the family circle, and the duration of the impurity and its
intensity are held to depend on the nature of relationship.
Relations are under an obligation to offer funeral oblations
of balls of rice (pumda) to a dead person and ancestors.
The duty thus 1s an indication or reflction of kinship and
family unity, just as the impurity descending on subjects
on the death of their King 1s a reflection of the tie be-
tween ruler and ruled. Sapindya (relationship determined
by the degree of obligation to offer funeral cakes) 1s
important also for determining the degrees of relationship
within which marriage 1s permissible. In Gphasthakanda
Laksmidhara deals briefly with sapenda relationship in the
section on the eligibility of persons for marital union.
As the pupda and hibation are important elements in
funeral rites, in the section on Suddhs in the Digest the
rites following death and the disposal of the dead are
included (parvas 16 to 21). The arrangment of topics in
the Digest 1s logical. It is not so 1n most nwbandhas.
The rites to the dead and the degrees of impurity
(as'uddhs) are founded on and linked to fundamental
philosophical beliefs like Karma, reincarnation (samsara)
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and Mukts (salvation). Male progeny is desired to ensure
the offering of pipda and water to dead ancestors and
ensure their postmortuary peace in the realms to which
their Karma has wafted them. The duty to make these
offerings and do the s7@ddhas 1s inescapable, and one on
whom the duty lies and fails to discharge 1t commuits a
grave sin and also earns musfortune and social oppro-
brium. The duty descends on male offspring, and a
married girl passes into a different family and gotra and
loses both the liability to discharge this duty and along
with 1t a corresponding claim to a share in inheritance.
As I have pointed out in the Preface to Sraddhakanda
(G. O. S. No. CX, pp. vi-vin) incorrect and imperfect
notions of Sraddha, pda and gotra underlie many loose
ideas 1n the advocates for the reform of the Hindu Law of
Inheritance and Marriage. A woman is in Dharmag/astra
(as in Roman Law) the ferminus of the family. The
study of Swuddh: and S'raddha must precede, as 1t does
in the Kptyakalpaiaru, the correct perception of Daya-
krama or mode of devolution of property.

The study of the rules of suddh: and as'uddhi,
purity and pollution or impurity, in Dharmasastra 1s
also necessary to correct prevalent misconceptions of the
nature, origin and purpose of the rules of untouchability
(asprs'yatva), which have been regarded by foreigners
(and modern reformers and advocates of ‘democratic’
equality) as blots in the Indian social system. The view
that they originated in the selfish desire of the first
varpa to mamntain and perpetuate its supremady mn
society 1s untenable though now general. As observed
by Mahamahopadhyaya Dr. P. V. Kane (History of
Dharmasastra, 11, p. 170) the rules *“were not nspired
by any hardness of heart or any racial or caste pride as is
often said, but they were due to psychological and religious
reasons and (in the case of segregation) the require-
ments of hygiene.” After the daily Vaws'vadeva the
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Brahmana is enjoined to give away the offerings of food
to candalas, crows and dogs. Untouchabuility, because
impurity (as'uddhs) 1s communicated by touch (sparsa),
1s not a feature of only the so-called depressed class. As
will be seen from the Suddhikanda on certain occasions
(in monthly 1illness or childbirth, for instance) a man’s
wife is to him untouchable. His acolyte son is untouch-
able to him during meals. In Sraddhas the invited
and honoured guests (bhoktarah) cannot touch each other
without conveying impurity that will disqualify them for
the continuance of the rite. The touch of the temple
priest, who lives on his earnings as such (devadravyopa-
g3, or devalaka), of the village priest (grama-yajaka)
and of the seller of the soma plant (somavikrayz) convey
impurity even though they are of the first varna, which
can be removed only by a bath with clothes on (sacela-
snana) and the repetition of the gayatrs (inf. p. 129).
Death and birth are i the Dharmic view only
inevitable incidents in the career of the soul (@iman)
during 1ts tireless and almost endless wandering 1n Time
passing from birth to birth, The soul released by death
from 1ts mortal and perishable frame drnfts through the
impact of its Karma first to the worlds that are appro-
priate to its action (karma) 1n 1ts last “life” and then
to re-birth 1n forms that are destined for it according to
its Karma. When a father loses a son or a son loses
his father or a husband his beloved wife recognition of
this mexorable law must overcome the natual ebullition
of grief, Life 1s like a bubble 1n the river (yalabudbuda-
sanmbha, p. 91), and weak like the stem of the plantain
tree (kadalisthambha). Destruction ultimately is the
destined end of the earth, the sea and even the gods.
How then can the world of mortals which 1s transitory like
foam not go to_destruction, asks Yajfiavalkya (III, 10).
The tie between parent and child, or husband and wife
is snapped by death and the release of the @tman from
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its temporary home in the body. The ideas are almost
instinctively recognized by those brought up in the
traditions of Dharma. This is why the funeral is followed
by allocutions to the mourners on the nature of “ life”
and relationship and the illogicality and infructuousness
of mourning and sorrow (parva 19).

The necessity for stressing this aspect arises from
the oft-asked question in regard to a capdala’s children
and descendants being made to undergo the disabilities
that he has been placed under by becoming a candale
by his own offence. 'Why should the sins of the parents
be expiated by the children? If the fathers have eaten
sour grapes should the teeth of the children be set on
edge? The gravamen of candala indigmty and suffering
are held to be its being shared by his children and grand
children, s.e. in its being hereditary. The answer is that
no one according to Dharma, suffers for the sins or
offences of another but every one ‘bears his own cross’ so
to speak, z.e. must suffer for his own bad action (duskerma).
This 1s clearly stated in Chandogyopamsgad (V, x, 7):
Birth in any varna or group or form is the result of one,
one’s own past karma, and ‘“those whose actions are
reprehensible acquire rebirth in a low condition s.e., as a
pig, or a dog or a candala.” A person acquires a better
position or form in his rebirth if he has acted in confor-
mity with moral laws and with the discipline imposed on
him by his status in this life. Punishment is a form of
expiation for offences. The crimmal who evades the
human judge or policeman cannot escape his Karma.
The cosmic law is inexorable.

The candala and later on those who are aligned with
him through thewr sin or misconduct, 1s the only person
who is hereditarily untouchable. This raises the question
as to who the candala is. The standard definition is that
the offspring of the union of a Stdra male and Brahmana
female is a capdala, like both the parents who have

B



X

descended to the level. The union is the extreme form
of pratiloma umon. To brand any one as a candala or
to class him as one is to emphasize the reprobation of the
sin or crime. Those guilty of the five capital sins (pafica-
mahapatakah) are sometimes classed with candalas. In
regard to pratiloma unions, except those of Sdra males
with Brahmana women, Medhatithi (X, 13) regards the
offspring as S'adras and not untouchables like candalas.
The children of parents of the same gofra and of an
unmarried woman are classed as capdalas by Veda-Vyasa-
smyte (Kane, op. cat., I1, 81). An ascetic who has relaps-
ed to family status is also classed as a canda@la. These
statements should be regarded as merely emphasizing
disapproval and not as proper definitions.

Birth and death being equated in regard to their nor-
mality, both cause pollution (as'auca). The impurity 1s
invisible and 1s described as jumping on a person. The
woman after child-birth 1s untouchable for ten days
ordinarily. It 1s also the case with the nearest kin of a
dead person on the agnatic side. Cremation and the
performance of the last rites to the dead are so important
that they are both individual and social obligations. Till
a corpse is cremated the neighbours, though not related
to the dead person, are under impurity and must get rid
of it by a bath after the cremation. The corpse and the
place at which 1t is cremated or burnt and trees or other
things on the site are deemed as communicating impurity
(asauca) by contact. Nevertheless the social obligation
side 1s stressed by the dictum that he who carries to the
cremation ground the corpse of a kinless person acquires
the merit (punya) equal to that accruing from the perform-
ance of a Vedic sacrifice (p. 58 f.).

In the more ancient smyts the period of impurity in
which one 1s untouchable 1s held to diminish with his
learning, austerity and virtue. These passages are cited
i exfenso in the text. It may also be noted that the



xi

duration of impurity varies with the varpa of the person
affected, being lowest for the first varpa (ten days for
death impurity) and longest for the S@dra (thirty days).
Similar rules exist i regard to the segregation after
confinement or even menstruation, and the age limits
within which wpanayana must be done vary with the
varna of the boy. The differentiation 1s not against the
spirit of Dharmas@stra nor 1s 1t against the insistence on
mental and spiritual purity for all Dharmic acts and rites.
Laksmidhara ignores the late dictum that the discrimina-
tion 1s kalwaryya, t.e., inapplicable in our times. His
posttion 1s logical.

From what has been said it will be seen that the
S'uddhi-dharma 1s logical, considerate and consistent.
Consistently with his practice Laksmidhara 1s economical
of exzplanation and of citation. His work needs explana-
tion and comment. This has been attempted in the
INTRODUCTION and 1n the footnotes, in which citations
from other works are given where necessary. As he
avoids repeating what has been said in one book of his
Digest in others, his Suddhikapda has to be read with
other sections of his great Digest. The brevity of the
text makes 1t the smallest section of Kptyakalpataru, but
1n some respects 1t 1s one of the most difficult. Later
writers on Suddh: are diffuse and waste space in dealing
with impurity springing from relations that have gone out
of vogue and their duration.

It may be seen by a close study of Swuddhikanda
that the matter it deals with is logical and based on
fundamental postulates of religion and philosophy. They
are not due to class or racial or caste feelings of superior-
ity or 1ill-feeling to any section of society. A study of
this work may help to remove many current misconcep-
tions. It will also show how within the pale of the
orthodox section of the Hindu society which claims to
follow Dharmasastra some principles of Swuddhs like the
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idea of the pollution from crematoria or burial grounds
have come to be modified in practice, like regarding the
places where @caryas have been buried as shrines which
are pure and call for devotees. It may be noted that
Kasn which 1s described 1n the formulae used at the baths
there as the “ premier crematorium ” (mah@smasana) 1s
not under this rule and persons there walk over the banks
of the Ganga, which 1s scattered with cremation grounds
without feeling the need for purification.

The book, in spite of its slender size, has taken
nearly four years to print. This has been due to the
difficulties of the printer who has printed the text and
appendices. To save further delay, the Introduction
was printed by the Vasanta Press, to whose Manager,
Mr, C. Subbarayudu thanks are due for his help. I must
also acknowledge with gratitude the help given in passing
the proofs by Mr. N. Raghavacharya, M.A., L.T.
Mr. A. Paramesara Aiyar, B.A,, B.L., Mr. A. N. Krishna
Aiyangar, M.A., L.T. and Vyakarapasiromani N. Rama-
chandra Bhatta, who prepared the appendices.

“ PADMAM,” K. V. RaANGASWAMI
31, Gandhinagar, Adyar,
Madras 20.



ERRATA

NoTE:—In the Index of Half Verses p. 205 has been omitted
by mistake. The omission 1s supplied here in page xvi.

INTRODUCTION
Page Line
5 5 read  contracts for contacts
5 34 supply bracket ( before asaucam i the
next line
8 18 read  guarantee for gurantee
12 4 . him » he
12 16 » emphasise » emphaise
19 33 . (dimba) or the ,, (dimba) the
26 14 add sy  after p. 79)
27 18 read still to cause for still cause
TEXT
Page Lmme Read
] 14 » SgET for ST
W 2 » WA [‘ﬂ, \"5] for #g: D\, 6'5].

%9 (footnote) 16 » TR e for GEAAAITHe
R . 17 , @sq: for arsy:
VLY ” 19 , AT for AR,

221 2 » 3[4, §&] for 7 [v, 4]

227 9 . @ast for @dsr,

vy (footnote) 18 » DEEagd, vy for gRERgd, ve.
A 4 w B[R, }Y4] for fism: [3R, jv],

w 18 » ffd g for fafidg,



Page Line
A 19
¥4 (footnote) 20
g » 14
¥\ . 15
1y » 22
¥e¢ 17
%o head line
w9 Line 2

R (footnote) 20
“e » 16
€4 head hne

%4 (footnote) 19

€3 ” 6
L)} ” 15
wy 5
vy (footnote) 18
wy ” 20
v\ 9
9 11
<9 17
<% head line
¥ (footnote) 24
ALY w22
< 2
e 9
Y00 17
903 13
903 (footnote) 23
qov 13
90 (footnote) 15
q0¢ 14

1 3

Read

9

”

L1

”

xiv

g:atE for gyt

geam: [, §4] for $&®: v, §8].

TEHde for THAMo

gwesq for GHosT,

gheafags afgaifafe ars: for gfhemify.
AMTS:

oTBRATTATNo for oTBRBITIATIN o

FYUFEIN for FTAFETA,

[Ag, %, &4; 57, RR, eu] for [Ag, u,
wg; fsm, 13, wg].

“ st ? for ¢ syt

Tyt for gTfL,

gfEan® sramifE: for gheane frglrattang,

gfagmfy: for g

Ag: [4, v0¥] for AT, [, 9ec].

ag: [4, §¢—ve] for #g: [4, §e—co].

faf for fFanfd.

gyugY: for gyoR:

gaaikfasamaf for TaaRRieamnt,

FEaiRRERE for F€at Pl

faem: [9%, §—v] for fsm: [9%, g-¢],

gsdo for G&Yo

[9w for [9¢.

‘ garany,’ for ¢ TRAGRY’

g. fa. for g. fa.

aEerd: [}, 93-9%] for amaew: [3,
93-9¥%].

ur+ for 1A,

areaerd: [}, 1¢-99] for ImEeRn: (3,
1§-9¢).

NIBITEIR for AT 9T,

aftargafafa for aftamafafy.

A for AT,

99 for gRUET.

urerERIEd, [¥, 4, 9-¢] for spde@ATRY,
[¥, &, 9~¢].

ANSHRA for aNSBRER,
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Page Line Read
99¢ 9 » e AR for 3 I
39¢ 10 » YRS for A,

99¢ (footnote) 19and 24, No. R and 3 as No. } and 3 after
changing the footnote Nos. 1n the text in
Lines 9 and 10 as R and 3.

99 Line 11 » oal@mITe for oHimadATe

%% 17 »  SYEgE: for IUEYE:

93¢ and 131 read the head line as Frgwo® waghy: for ghamne
Tgfs:

9% (footnote) 19 » ‘fasgad’ for ¢ fisgaq ?

9%y 4 »  SISTE for SAISYH,

Yy4e (footnote) 17 » SEFERBToe for ATHSITo
e ” 18 » F’ﬁ'ﬁﬂ@qo for f%RWQ-

149 9 ,» G for @,

943} (footnote) 18 ,» here for hear,

1%y » 2 » qgfgaiate for ygfeatsmre
4% (footnote) 19 gAY for STTY+,

1§84, 9%y, 9% add g\%amu% before mmAgfa: and read [Rv & for ]
in the head line.

964 12 »  SSTENATSHIIT, for AATHAASHIIEAN
I 15 » TS for AHRSMT o

18§ 1 » XS for Feput=O

' [0 9 » SEATIGARATe for SEAAGAGHAo

959 10 » TRREER for WIRER.

3&‘ 18 1] fqi‘fﬂlﬂ for (&ihﬁ.

99e (footnote) 16 » WG, %, 930 for 7g, 4, 11e.

999, 993 and qe%4 read the head line as YEHNRISYNIRN: for
S Tgeqyane:

999 (footnote) 16 » @HIFR: for ®qIfE:

ey Line 15 » ARATE for F JEE

g 3 3 HEq for TEAM..

9§ 4 » 9EIATASE for TYATAGS,
9§ 5 ,» asar: for gar,

99§ 6 » Srgan for SIFAL

ﬁ\!ﬂ 7 2 ﬂﬁﬂﬁﬂaz for ﬂmaﬁﬂ

99§ 10 , qaiqishi: g for Jwwafi: av=ym,



page 205:

A & s Ty, RE, o
AT AT, oy 3R

*3 grade, a.fe., 1co
amefed wasEE, I8, 3R
aeasta 3 v, 9w, R
*areqt g fow, g/, 19
Afase s, qg:, R
*RTHTA, TR, 93
*agE, B, 3R
Ay IR, S, ¢
*aaFgf, AT, 3¢

gy gagdareat, a9, 94ue, 19
arREe A, e, 4

* IR TR, S1L, v
*arikeand, e, 19
amed 9G 'Y, 9§, 3R
AMIREETEG, 90, 1R
AAAHFIGAE:, TGl R3]

a1t wyia §@E, 98, 12
At 97 qeart, .55, 99e
A Neaea, ¥, 1%
amh= ga% ga, afa., af¥., 9¢
gas S, ]9, 14
ateq wAfsHEEaR, 7g:, R
*qreqifidean, RET., 1§
frRweg 7 aeT:, AWM., vo
i g T, RE., IeR
freqred g oftord, Ry, Yve
*enf e, 9., R¢

forar wEX S, X4, 9R
*fqrd = quitg, FAT., o9
fd sfufataa, werg., o
Rt o, 3. 2.9, 901
faara @ &, s, 9
forea g qUAL 9N, W3, 19

xvi

fordel e, gz, 13
facls g g@ efud, F4:, 99
e dewd 7o, ¥, T4
feratarat gert =, g, 138
*frdanqle, T, 91¢
*fIRed e, A, 9
4 s wweR, g, 131
AT geafa, mRmg., 91
Frfereat g, 7, 1%
faeed ¥, 9, 18
frelaemats =, v, R
*Rgw ¥ gead, AE, o9
fager g =l dam, A9, <o
frgw deadl, @, €}
faraysifa 33, 419, Wy

) » %, W1
falgafy awsd, aE@g., 908
TMABAYSTAH » AY:, 1§
Fdglaamer, Srar, 93
snaeat TS, oL, 4%
& fofa wenf, f.eq., v
dq aearfiiesrY, 39, ol
Augater: N6, ez,
AMwurfy a aeanf, feg, <8

q

aF a1 AT A1, ¥, 93
*qmasl 9, afi1., 9%y

qEns SR@arg , e, 1ue
qETSYA GAd, A9, 1%
quET a7 =gat 41, ¥, 4R
qEeT GG FET, AW, 39
*TRATET, AT, 4R

e AT, AW 199
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INTRODUCTION

LAKSMIDHARA deals with S'uddh: in the tenth section of his
digest The position of this section in the nibandha will be
intelligible from Vijfidnesvara’s remarks introducing the topic
at the beginning of his commentary on the prayascittidhyaya
(Book III) of Yajfiavalkyasmrts: “In the previous sections
the ordinary, daily duties and observances (n#2¢ya) and the special
and periodical rites or duties (rawmittika) have been detailed.
The duties springing from the possession of certain qualifications
by a householder have also been dealt with. It now becomes
necessary to deal with obstacles to the doing of such rites or
discharge of such duties as spring from impurity (Zsauca), and
the removal of the obstacles.” Laksmidhara makes no attempt
to explain why the treatment of S'uddhs 1s deferred to the tenth
section of the digest, but his reasons may be inferred from the
topics covered in the preceding nine sections. He deals with
the samskdras and the ordinary duties of the first two stages of
Life (@sramas) viz. those of the acolyte and the householder, the
special duties of daily or occasional kind and their appointed
times (nasyatakdla) in the first three kiandas. The fourth 1s
devoted to sr@ddha or rites to the manes, which are also
obligatory but occasional, and the fifth to gifts (d@na) and the
rules governing them. The next four deal with the consecration
of images for worship and their worship (pratistha), the making
of pilgnimages (#irthayitrd) and the performance of wvratah.
Impurity of any kind will be a bar to the performance of any of
the duties dealt with in the first nine sections of the Kalpataru.
The treatment of purity and impurity as validating or nvalidat-
ing conditions of the performance of the rites or duties so
detailed now becomes necessary and 1s undertaken n the tenth
section.

In one respect Laksmidhara’s treatment is more logical than
Vijfianesvara’s. The latter deals with Rdjadharma and Vyvahara



2 THE S’UDDHIKANDA

(law) 1n the concluding portion of the first and the entire
second adhydya of the Mitaksard, though impurity will not affect
either regal fitness or administration or the adjudication of
disputes. In the Kriyakalapataru these topics are dealt with in
the eleventh and twelfth sections, and the last two are devoted
to propitiatory rites for overcoming adverse influences generated
by papa, and to the last two stages of life and the attammment of
moksa (release from re-birth). It will be seen that the topics

follow each other in this great digest in orderly and logical
sequence.

THE INVOCATORY VERSE

S'uddhikandd begins with an invocatory verse in which
Laksmidhara indicates his adhikdra (competence) to write 1t.
“ Laksmidhara, the mountain from behind which the Moon of
Sanctity (punyendu) rises (and sheds his light), the foremost of
the pure (suddhimatimvarah), the ocean of approved modes of
action (Zcaravarammnidhih), who through his donations n gold of
the highest fineness and purnty hecause of the method of
its acquisition by him, freed Brahmanas, from poverty and
improper acts, deals in this tenth kinda with Suddm.” The
implications of this verse are (1) the tendency to adharmic
action among the members of the first varna (2), their protection
against this danger by the liberality of Laksmidhera, (3) whose
gifts had effectiveness as their source was untainted and (4) the
donor was a Brahmana of spotless nature. One who does not
practise the virtues he preaches has no adhikira to expound
them. Arthasauca (purity of wealth) 1s, according to Harita
(p. 3), one of the three classes of “ external” purity (bdhya-
saucam).

THE CONTENTS OF THE Kinpa

The twenty-eight chapters (parva) of the kinda deal in
sequence with the following topics, according to the pratydia
prefixed to the work. Impurty arising from death and from
birth, the rules to be observed during impurity, impurity of
mixed castes, mixtures of impurity, impurity springing from
births or deaths that take place in distant places, impurity due
to the death of children, impurity of women, impurity due to
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abortion, impurity due to specific forms of death, impunty
from the demise of persons who are not sapindas, impurity of
undertakers (carriers of corpses), persons to whom the rules
of impurity do not apply, defimtion of sapmda, impurity
from carrying a corpse to the cremation ground, rules for
the disposal of the bodies of the dead, libations to the dead,
assuagement of grief, return home of the survivors after
the cremation, disposal of bones that remain uncalcined
after cremation, purification from baths, purification of nanimate
objects (dravyasuddhi) and of objects which have been subject-
ed to excessive pollution (atyantadisita), purification of the
ground (bhiisuddhi) and of water (yalasuddhi) and of the com-
plete removal of impurity (asuddhesca nirikriya).

The topics are generally common to all works on S'uddhi
but certain topics treated of in other works are omitted in this
kanda. Thus the impurity springing from menstruation, which
1s dealt with elaborately in S'uddhiprakisa (pp. 10-15), 1s
omitted by Laksmidhara in this kdnda, as he has dealt with
rajasvalantyama 1 Nawyatakilakinda (pp. 350-353), The
purification of inanimate objects 1s omitted 1n the S'uddhs sections
of some digests like the Viramitrodaye. The S'uddhitatve of
Raghunandana begins with the rules of sahagamana (sati,
pp- 234-244), apparently to illustrate overlapping of impurities of
death. Laksmidhara does not deal with matters not directly
relevant to Asauca and suddhi, nor does he anticipate or repeat
what 1s dealt with in other sections of his work. He does not
also attempt any definition or scholastic discussion of the terms
suddhr and dsauca, apparently satisfied that for practical
purposes all concerned will know their connotation, as under-
stood 1n the speeches of elders (vrddha-vyavahdra). Suddhi
1s construed as the absence of a-suddhi or asauca, 1.e. impurity
or pollution, which 1n the case of human beings 1s communicable
by touch (sparsa). The interdiction of the consumption of the
milk of a cow within ten or seven days of its calving (Harita on
p. 296 of Nuyatakilakinda) indicates that even among animals
as holy as the cow impurity attaching to birth among women
1s to be construed. The impurity 1s generated by invisible
(@drsta) agencies and 1sinferable by sastraic rules only, and not
by outward signs 1n all cases.
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DEFINITION OF SUDDHI AND ASAUCA

Both “ purity ”’ and “ purification ”’ are denoted by the term
S'uddhi, as well as any rite of purification. A person normally
entitled to do enjoined religious rites or daily duties, like the
evening and morning prayer sandhyd, and who 1s regarded 1n
popular usage as pure for the purpose, must still take a bath and
sip water with mantras (Gcamet), as a preliminary (karminga)
to commencing the above duties. The term asuddhe or 1its
equivalent @sauca cannot be technically applied to describe the
state of one who has to do these preliminary acts. Swmriicandrika
(As'aucakanda, p. 2, ed. Mysore) cites the defimition of S'uddhs
by Bhattacirya . “‘S'uddht means the removal of tant (papaksaya)
and fitness for Dharma (dharmayogyatvam).”® The ‘removal
of taint’ 1s described as the removal in sapmnda and other rela-
tives of the pollution generated by the death or the birth of kin,
and the ‘competence for Dharma’ (dharmayogyatva) 1s explain-
ed as fitness to make gifts and do rtes enjoined by Dharma,
Unfitness to do the rites 1s caused by the opposite (viparita)
of S'uddha, technically known as dsauca.

Rudradhara (S'uddhiviveka, c. 1440 A.D., E4. Benares, p. 1)
defines S'uddh: as the 1nnate character (dharmavisesa) which
gives competence to do all (akhila) enjoined acts (vihita karma-
padakah), and asuddhr as its opposite springing from birth or
death among kinsfolk (sapinda-janmadi-nimitiaka). Govinda-
nanda ® (S'uddhikaumudsi, ed. Bib. Ind., 1905, p. 1) defines S'uddh
as the competence to do acts ordained by the Veda vedabodhita-
karmdrhaid-suddeh), and the “ competence ” to spring from the
fitness 1n time, place and person as laid down (vidhs-bodhitatvam)
n 1ules for specified acts.

Vyjfidnesvara points out that the word @sauca implies 1m-
purity under which the person affected 1s first interdicted from
doing certain enjoined acts for which purity 1s essential, such as
making gifts (ddna), and 1s also prohibited from Vedic study
when under impurnty, but, secondly, i1s competent to do certain
other enjoined acts, which persons under the impurity are

1 Conjectureq by Dr P V Kane to be the same as Srimivasa Bhatta, author
§§3 (’Sudézdipzka. composed in 1159-1169 (Hist of Dharmasastra, Vol 1
i P .

% cirea 1500 A D.
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alone competent to perform, like the rites to the recently dead,
like offering water and balls (pinda) of rice etc.

There are also other causes of impurity. Thus a person
who touches another, who 1s under impurity, contacts it.
Expulsion from varna or “ fall  (pdtitya) makes a person impure.
Articles which are not by their very nature ‘ pure,” (Svabhdva-
suddah) and which have been touched by persons under impurity
become themselves impure and have to be made pure. Mitramisra
(S'uddhsprakasa, p 8) defines suddhz as freedom from contact
with impunity (@saucasamsarg@bhiavah), and dsauca as the
peculiar condition which makes the person affected by 1t unfit
to do the pafcayafia and other enjoined rites. In the case
of animate persons, 2e¢., human beings, 1t 1s the *unseen”
(adrsta) effect produced by birth, death and contact with
untouchable persons, and in the case of nanimate objects, like
gramn handled by canddlas (untouchables) 1t 1s removable by
sprinkling with water, and 1s not adrsia. Purification (sruddha)
1n a person or object only removes the taint (literally ‘sin’, p@pa)
engendered 1n 1t by an incident or contact causing defilement and
does not generate spiritual merit (punya) in the person or object.
That 1s to say, the process of suddhs leaves 1t as 1t was before
it became polluted. The causes of suddhs (suddhi-hetavah) are
enumerated as follows by Yajfavalkya (III., 31) - time (kd@la)-
fire (agni), purificatory acts as prescribed (karma), earth (mrd),
air (viyu), redeeming knowledge (y7idna), austerity (as shown
in domng krcchra penances), water (yalam), repentance (pascdt,
tapa) and fasting (nwrdhdra). Only some of these act in the
removal of dsauca caused by birth and death e g., efflux of the
prescribed time, and baths at the end of the period of impurity.

TYPES OF AS'UDDHI

Certain persons in certamn stated circumstances are held
to be free from asauca, impurity by birth or by death. The
topic 1s dealt with i Parva 13 (pp. 60-65 infra). Thus, a king,
when engaged 1n State business 1s free from such pollution
asaucam na r@&ifdm rijakarmani, p. 62). The Ksatriya 1s free
from @sauca on the battle field (p 63). All persons 1n certain
circumstances (e.g., battles, riots, revolutions, p. 64) are 1n the
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same position. In all such cases, freedom from impurity means
only freedom from untouchability and from restrictions on doing
religious acts, they still have to bathe at once to get immediate
purity (sedyas saucam) According to Angiras on three occasions,
(v23 marriage, sacrifices and divine worship and consecration of
idols) death and birth impurity does not attach 1tself—during
the period covered by the ceremonies—to the parties concerned
(p 64). Gold, jewellery etc are by nature always free from
impurity (svabhavasuddha) but before a gold vessel 1s fit for
sacramental use, 1t bas still to be washed of dirt and sprinkled
(proksaniya). Heaps of gran handled by untouchables
(canddldh) become pure by being sprinkled with water. A
woollen blanket will not stand washing, so 1t (kutapa) 1s rendered
pure by sprinkling. Vegetables, fruits, roots etc. sold in the
bazaar (evem by persons who are impure) become pure after they
are washed. Clarified butter, salt, oils, etc. cannot stand even
spraying, and they are held to be always suddha.

Certain persons are described as becoming instantaneously
pure (sadyas-suddha) 1n certain circumstances. Here too,
the instantaneousness does not mean omission of a bath ora
wash before normal purity 1s restored Suddhiprakisa discuss-
es the exact implication of the term sadyah in such cases
(pp. 92-93). In the case of infants the term means instan-
taneous purification (tatra iatksanamatram tadarthah, p. 92).
Sadyah means ‘ that instant’ ({ad-ksane). The purpose of the
rule of instantaneous purification 1s to allow certain duties of
an 1mportant religious or social nature to be discharged by
the parties concerned without interruption. In times of famine
and revolution or in battle the rules of impurnty cannot be
enforced, and they are declared therefore to be inapplicable then.

There are gradations of impurity. A woman during confine-
ment 15 regarded, during the first ten days as having the maximum
of impurity. Touching her necessitates a bath. A husband who
shares a room or a bed with such a woman contracts her impunty
fully for ten days. After ten days, she does not radiate impurity,
1.e. 15 approachable in close vicinity, though not to be touched.
After twenty days, if the child is a son, and thirty days, if the
child 1s a girl, she becomes fully competent to discharge all her
domestic and religious duties, after the prescribed baths etc. A
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woman in menses 1s next below to the newly confined woman
in 1mpurity, but in her case the period of impurity 1s reduced to
three days. One under death pollution (marand@saucam) comes
next in the order of impurity Touching such a person com-
municates his or her impurity to the person who touches him or
her. Such persons should not touch one another, without
necessitating a bath to restore them to a position in which they
can do such things as eating etc, when under pollution Birth
impurity (yanan@saucam) comes last, and 1s of a milder kind It
does not entail untouchability (asprsyatva), but it debars the
person affected by 1t form doing religious rites and making or
receiving gifts. The canddla 1s held to be so born as a conse-
quence of evil karma 1n past births. He 1s an untouchable. In
the first day of menstruation, when the flow 1s greatest, the
woman 1n menses 1s described as a canddli by Pardgara, on the
second day as a Brahmanacide (Brahmaghatini) and on the third
day as a laundress (rayaki, cited 1n S'uddhiprakasa, p 12). A
minor smrti cited by Smrtsmuktaphala (Asaucakinda, p.  ed.
Ghaipure) describes the distance to which a menstruous or a
newly confined woman 1s unapproachable by a number of yoke-
lengths.

Physical conditions of uncleanliness during confinement and
mentruation will account for the rules of asprsya 1n their cases.
In accounting for the differential treatment of the father and the
mother, on the birth of the child, the former becoming * pure ”’
(relatively) by a bath, and the latter having to remain “ impure ”
for ten days, the rajas 1s referred to as the reason for the
differentiation (p. 18).

BACKGROUND OF ASAUCA BELIEF

Asauca 1s asuddhs attaching to human beings, according
to definite rules. Its extension to persons 1s based on relation-
ship, real or metaphorical. Taking sapindya, as Kulltka does,
in the general sense of *relationship,” all sgpindas are seized
by the pollution caused by death in the family circle, in
varying degree, reflected by the duration of pollution, accord-
ing to nearness or distance of relationship. The principle has
use 1n stressing and emphasising family ties and the unity
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of the family. The extension of dsauca to those who have no
relationship (asapindddvisauca, parva 11), such as teachers,
fellow students (sabrahmacdrinah) and the king similarly stresses
the permanency of social ties. Extension of death pollution, till
the removal of the corpse to the cremation ground to fellow
villagers, who are not relatives of the dead person, also 1llustrates
social ties.

Anthropomorphism accounts for beliefs in the continua-
tion of human cravings, for food and water, in the disembodied
spirit, till, by special rites, the spiritis joined to the fraternty
of departed ancestors in the world of manes (purioka). Re-
incarnation, viewed from the standpoint of the aspiration for
release (mukts) 15 the reaction to the Karma of a past birth, and
m that view 1s not desiderated. But birth 1n human form 1s
valued as 1t enables a soul to redeem 1tself by sat-karma, good
deeds and redeeming knowledge (s#idna). The birth of a son
continues the line, ensures libations to ancestors. From a material
standpoint, the birth of a child 1s a gurantee of support to parents
in old age and of many joys. The father, grand-father, and the
great grandfather are reborn in the male child; and accordingly
the natal day 1s one of merit (punya) and joy (p. 21). The father
of the child 1s accordingly enjomned to fill vessels with tila
(seasame seed), and give them away with gold (sa-hiranyini) to
Brihmanas before the navel cord is cut. Impurity starts only
from the snapping of the navel cord (nddydm tu chinndydm
dsaucam, p. 21). Marriage 1s conceived as effecting a merger of
husband and wife. Brhaspati refers to the old view that the
“ wife is half the husband” (varrdrdham smyt@ bharyd, p. 194).

As in the custom of couvade (under which the newly con-
fined mother’s husband 1s put to bed and made to drink caudle
in place of the wife, who goes about), the wife’s impunty 1s held
to extend to the husband, for the duration of i1ts normal physical
continuance, viz. ten days. The 1dea 1s behind the rule incapa-
citating the husband from officiating 1n srdddhas or fire-ntes,
during the menses of the wife.

Birth and death are heralded by physical crises, in which
the spirit of man seems to come in from and to go out into,
the unknown. The customary funeral rites take about the same
number of days as the time needed for physical rehabilitation of
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a newly confined woman. As birth heralds rejoicings, so death
1naugurates lamentation and sorrow. The manifestation of grief
1s held to be bad for the released spirit. This 1s why, after the
cremation, and libations, the assembled mourners are enjoined to
reflect on the inevitability of death and shed their sorrow
(Parva 19, sokdpanodana). Philosophy does not eradicate
grief, which 1s fresh. Time alone can assuage 1t, along with
absorption 1n duties that are held to be for the benefit of the
departed soul The intensity of grief 1s held to correspond to
the relative nearness 1n kinship of survivors to the dead person,
and 1t 1s reflected 1n the duration of impurity among relations,
near and far.

The trained mind masters emotional outbursts Mental
states have their external reactions. This 1s why Laksmidhara
at the very beginning of his book (p. 3) cites Harita's division
of purity or purification (saucam) as ‘external’ (b@hya) and
‘inteinal ’ (z.e. mental), v.e. @bhyaniara. He who has disciplined
himself by Vedic study and austere life 1s obviously better able
to understand the nature of death and life than the average
person. He 1s devoted to the tending of the sacred fires,
sacrifices and study of the scriptures (p. 5). It is natural
therefore to presume that in the case of such a person, the
pollution (@s@uca) will either be meffective in 1ts assanlt, or weak
lasting for less than the usual period of ten days after death.
Persons, who for spiritual training or ascetic pursuit of eman-
cipation are removed from society, like the acolyte (Brahmacarin)
and the ascetic (sanydsin), must be unaffected by rules
of pollution that interfere with their dedicated lives. This
1s why both are held as untouched by dsauce, n the
ordinary way, like persons who are of and in the world.
The spintual and social duties of persons must be dis-
charged 1f society 1s to flourish, Hence persons who are
engaged or dedicated to specific duties, must be free from
any mterruption of therr normal duties, and therefore be
regarded as not affected by periods of pollution. When
a sraddha 1s 1 progress, it cannot be stopped by news of
the death of a person within the pollution-carrying degree of
relationship, either to the performer of the sraddha or the
Brahmanas who officiate at the srdddha on his invitation

2
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(nemantrana) So with sacrifices (ydga). Once the principle
1s conceded, the determination of the exact moment when
freedom from the pollution begins and ends gives scope
(which has been largely availed of by mediaeval digest writers
on S'uddhz) for logic and inference.

To normal persons death 1s a calamity. The remains
of the dead body convey to all, who do not believe in
corporeal resurrection on a far-distant Day of Judgment,
feelings of reminiscent sorrow, which finds a reflection n
dislike of human remains such as uncalcified bones. This
1s why, while Christians and Mushms, show no repugnance
to the burial of the dead 1n o1 near places of worship, the
corpses or dead bodies are regarded as marking the limits of
sacramental 1mpurity 1n Brahmanism.! The touch of the
corpse conveys impurity of an intense kind. But as for the
same reason the disposal of corpses 1s necessary to the com-
munity, the help given 1n disposing of the corpses of persons
who have left no relations or dependants, 1s viewed as a
meritorious action (p. 70).

Birth 1in a varna reflects past Karma. The gradations
of the four varnas represent the basic stock of merit (punya)
which may be deemed as available to overcome the pull of
adverse influences like @sauca. This 1s the obvious ground
for the prescription of different periods of pollution for the
varnas, beginning with ten days for the Brahmana and eading
with thirty for the S'adra (p. 12), and twenty for the * good
S'adra ” (sacchudra).

Agauca 1s an nfluence springing from a person, and des-
cending on a person.

From normal persons, who have died, the normal periods
of pollution descend. Persons who are outside society, like
sanydsins or outcasted persons (patitdh) or women who have
taken to harlotry, cannot convey impurity by theirr death—
extremes meeting ! In the case of such persons as the outcaste
and the harlot, there can be no end to a pollution that descends
on them, for all life 1s for them a continuous pollution (yavad-
jivam tu siatakam, p. 15).

1 The ancient Egyptians embalmed the bodies of the dead, and relics were
treasured by Buddhists, following the distribution of the Buddha’s bones after
his death by the neighbouring clans
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In regard to the gradation of @sauce according to austerity
and learning, Laksmidhara cites the authorities that lay down
the rules of differentiation fully, without explanation or limita-
tion. Viswvaripa (c 800 A.D.) whose work he has used,
discusses (Yci]ﬁafo’alkya, III, 30) the question 1n five pages, and
concludes that the rules constitue only an arthavida intended
to exalt the absence of greed and excellence in conduct, by
saying that they can overcome even the rules of pollution. Later
mbandhakaras reject the rules as interdicted n our Age (Kals-
varjya) and hold that the duration of impurity 1s as prescribed
for the different varnas. In one place 1n the Krtyakalpataru,
Laksmidhara cites Brahmapurana for a kalwarjya usage. It
has to be understood accordingly that he did not reject outright
the rules of discrimination, favouring the lessening of periods of
mmpurity for those of high learning and conduct. (Nyata-kdla-
kanda, page 190).

IMPURITY FROM DEATH (Maranisaucam, Parva 1)

The standard duration for death impurity to near relations
of the dead person 1s ten days. It 1s also so for birth impunty
(p. 3). The pollution pursues those whom 1t affects, wherever
they go, .e. 1t 1s personal and 1nescapable. To relations
(sapinda) who learn of the death only after the rite of disposal
of bones (astisaficayanam) the pollution lasts only for three
days. Daksa mentions ten kinds of dsauca as measured by
therr lasting for a moment (sadyah), one day (ekdha), three days
(tryaha), four days, six, ten and twelve days, a fortnight and a
month, and lastly for hife (@-marandntam). Brhaspati (p. 5)
and Daksa hold that he who performs the daily fire-rites and
has knowledge of his Veda with all 1ts adjuncts, 1s unaffected by
pollution. Daksa contemplates the rise of the period of pollu-
tion to a Brahmana to a day, three and four days according to
devotion to the fire rites, being relatively less intense. Pardsara
(p. 6) repeats this view, and concludes that the ten days period
of pollution applies to persons who are devoid of Vedic know-
ledge and rites. The same sentiment 1s expressed by Jabal
(p. 7). The principle (though logically allied to that which
makes one engaged 1n a sacrifice or worship etc. free from polla-
tion) is now deemed as inapplicable to the present age of
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Kaliyuga. Laksmidhara 1s apparently unable to get over the
concurrence of authorities on the influence of the discriminatory
clauses. Gautama holds that the ten days impurity 1s normal
for all Brahmanas except the acolyte (Brahmacdrin), he who
has entered on the initiatory steps of a S'rauta sacrifice (diksita)
and the priest who conducts a sacrifice (rfvtk). In tegard to
the next three warnas, the duration of pollution 1s for twelve,
fifteen and thirty days respectively. Mixed castes (samkara)
should observe the S'tdra rule of pollution, z.e., for thirty days.
(p. 13). Applymng the principle of pollution corresponding to
qualification (gunavisesa) Daksa condemns to life-long pollution
a number of despicable persons, e.g. the confirmed invalid, the
miser (kadarya), the bankrupt debtor (rnagrasta), the person
devoid of devotion (sraddhdhina), he who gives up his enjoined
duties (kmyahina). Such declamatory statements merely
emphaise the badness of the qualities named and are not to be
taken as representing the infliction of lifelong pollution and
untouchability on such persons. The remarried widow’s hus-
band (anyapirvi patih) 1s classed with these which 1s only a
strong form of condemnation of widow marriage (p. 16).

BirTH IMPURITY (Parva 2)

The ten days pollution (siiaka) springs from the birth of
a child and attaches 1tself to the parents, but it lasts the full
pertod as untouchability (asprsyai@) n the mother, while the
father becomes touchable (sprsrya) after he has bathed (upas-
preya). The purity (sucstvam) of the father 1s not absolute,
for he has still the inhibition from doing religious rites during
the ten days, and secondly as he can contract the impurity
making him also * untouchable ” by samparka, s.e. contact of
the mother (p. 18). The father has to bathe with his clothes
on to lose the impunty of birth but the relations need not bathe
so (nasacailinah, p. 10). The S'idra mother becomes ‘‘ pure”
only after thirteen days (p. 20), and the rule of Pracetas, cited by
Laksmidhara that women of all varnas lose the impurity follow-
ing their confinement after ten days, 1s explamned away by
Aniruddha (Hdaralatd@, p. 20) as applicable only to the excep-
tional or good S'udra (sacchidrdyih dasihena sprsyatvamukiam).
The mother of a male child beocomes fit for all duties
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(sarvakarma) after twenty days, and in thirty days if she 1s the
mother of a girl.

RULES TO BE OBSERVED DURING Asuaca (Parva 3)

The father of a male child should, before the navel cord 1s
cut, bathe and make gifts in token of his rejoicing and of the
joy of his ancestors at the birth (p. 21). It 1s permissible for him
to donate gifts and for recipients to accept them from him in
this period. During the period of impurity 1n either case, the
food of the father and his relations cannot be taken by non-
relations (p. 23) The daily morning and evening prayers
(sandhyad), the diurnal five sacrifices (paficayayiia), teaching and
learning the Veda, S'raddha rites, the giving and the receiving
of gifts should be dropped during the period of impurity. As
the Fire-rite (Agmihotra) 1s a lifelong duty (yavat jivam agnim
juhuyat), the fire nte should be done with uncooked grain as
fire offering, by a person of another goira in place of the person
under pollution. (Haralat@, p. 25). As the daily sandhyi 1s also
obligatory, parts of 1t, like the wpasthanam arghya-praksepa,
should be done without reciting the connected maniras, and a
few gayatri prayers may be mentally recited. Funeral rites, if
they become necessary, during the period of pollution should
still be done, as they are not forbidden 1n dsauca.

Asauca interrupts the performance of enjoined duties.
Manu therefore directs that one should not prolong the period
of impurity either by following a rule of longer period 1n prefer-
ence to a shorter, where an option exists (Medhatiths) or by de-
laying a bath at the end of the pollution period (Buehler’s
Laws of Manu, pp. 182-183).

AS'UDDHI IN ANULOMA MARRIAGES (Parva 4)

Varna-sannipata means the mixture of varnas. Anuloma
marriage by a Brahmana can be contracted only after he has
married a wife of his own caste. If he 1s to marry a S'tidra wife,
he must have already married wives in the three vernas above
the S'ddra. There should be no dropping of an intervening varna
in such unions. If a Brihmana marries women of the four
castes, say, one of each, in the case of a birth occurring 1n the
wife of any one of the four, the period of impurity (s#takam) to
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him will be ten, six, three and one day long 1n the order of wives
beginning with a wife of his own varna. Harita gives different
lengths for each of these wviz. ten, seven, five and three days
(p. 26) The inconsistency is explained away by Hiralati
(pp 54-35) as a reference to ‘‘ forbidden ” marriages (vyutkrama-
viv@ha, 1.e. marriages in which the rule of sequence of varnas 1n
wives 1s not followed. The rule of pollution from sapindas of
lower warnas 1s the imposition of the six, three and one day
pollution, 1n sequence to the immediate lower varnas, eg. a
ksatriya will observe six days pollution for a Vaigya sapinda)
and three days for a S'tudra sapinda, and a Vaigya six days
for a S'tdra sapinda. Distance in varna (asamipya) diminishes
the duration of pollution, and vice versa. Brahmapurina takes
the rule as local custom (p.26). The wife and her children
should however follow the rule of duration of pollution of their
own varna on the death of the higher varna husband or father
(p. 27). The children should follow the rules of their mother
after the father’s death (p. 28). In regard to the offering of
pinda (funeral ball of rice) the rule in the cases of mixed mar-
riages 1s this: if the wives live with their children in different
houses, while owning a common husband, all the children of all
the wives should together offer only one common pnda but
observe the different rules of impurity prescribed for them (p. 28).
Wives of different varnas observe, like slaves (ddsa) periods of
impurity prescribed to the husband or master—z.e. when the
master 1s freed from impurty, the wife or slave is also freed
from 1t. This rule applies only when the husband or master 1s
alive. When he 1s no more, they follow the rule of duration of
pollution of their own varna. Dependants (bhyiakah), disciples
and slaves, who live with the master, are purified as 1s their
master. In a pratiloma marriage the pollution of the mother
1s permanent and lfelong (p. 28). As such marriages are
unlawful, the indication of lifelong impurity for those who are
descended from such unions 1s only a way of emphatic con-
demnation of such unions.

To bring one within the ambit of pollution, descendants of
anuloma unions must be those sprung from unions contracted 1n
sgastratc form. A modern registered marriage, even when the
husband 1s of a higher varna than the wife will not create
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pollution of either type, unless it 1s reinforced by a sacramental
marriage. But such marnages are within Kalwarjya, though
legal 1n some parts of India today. Laksmidhara’s treatment of

pollution following such unions may justify the inference that
he did not regard them as forbidden.

OVERLAPPING OF POLLUTIONS (Asaucasannipiia, Parva 5)

It may happen that when one i1s under birth or death
pollution, another birth or death may take place within the
circle liable to impurity before the period prescribed for the
exhaustion of the original pollution 1s over. The general rule
applicable 1n such cases of overlapping 1s stated by Manu a
Brihmana who comes under a new impurity by birth or death
before the expiry of the prescribed ten days for the first impurity
1s relieved of impunty on both counts on the expiry of the ten
days reckoned from the event causing the first impunty
(p. 29). In the case of othet varnas the termination of the
double or overlapping pollution will be the date fixed for the
varng e.g. a month for the S'adra. This rule 1s endorsed 1n all
smrtis. But if the fresh cause of pollution occurs at the very
end of the pollution period, the impure period will be extended
by two days and mights, if the fresh incident occurs on the last
night of pollution, and for three days and nights 1f 1t happens on
the dawn of the day on which one will become pure (Gautama,
p. 30). A bath at the end of impurity must be taken well after
sunrise , hence the rule Death mmpurity 1s more severe than
that from birth; and death rites are more imperative. Hence
the rule of Angiras (p. 30) that if a death occurs within the ten
or other prescribed days of impurity for a person the death
impurity and duties supersede those of the birth. The pollu-
tion of the second incident (z.e. of the death) should be deemed
to terminate both (p. 31).

PoLLUTION RESULTING FROM BIRTH OR DEATH
IN A FAR OFF PLACE (Parva 6)

News of births or deaths among relations will not reach
other relations quickly in days in which communications were
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difficult or slow, and news will spread only slowly. Even
relations living a hundred miles away might not get the news
within the period of pollution Some may not get the news for
months or even years If the news comes within the period
of pollution (dasiha, ‘ten days’, 1s mentioned merely as an
illustration applicable to the first varna) the pollution ceases at
the end of the prescribed term, and it does not run for a fresh
term from the date of getting the news.

There 1s some difference of view among smrtis on the
duration of pollution in such cases. Thus, Manu holds that if
the news comes after the ten days are over, the pollution 1s
for three nights (¢rerdtram, p. 33), while Gautama holds that
the impunty lasts only for one night-and-day (paksini), and
Vasistha makes 1t only one night (ekardtram). Jabila holds
to the three nights view (p. 34) The differences are thus
reconciled by Laksmidhara, following Devala thus* the impurity
1s for three nights, if the news 1s heard after the ten days
following death and before the expiry of six months, a paksini
if 1t 15 heard after six months and before the expiry of nine
months, and after that limit one night only up to twelve months.
All are agreed that if the news arrives after one year, a bath
clears the relation atonce, and he has no pollution.

IMPURITY FROM THE DEATH OF CHILDREN etc. (Parva 7)

In the case of children under three years or who have not
cut their teeth, and who die mn a far-off place, the impunty
1s cleared by a bath (sadyas saucam, p. 35). If the child dies
mm the neighbourhood 1t 1s for a night, but if the ciddkarma
(making the hair tuft) has been done for the child the impunty
will last three nights. Yama makes the impurity 1n the case
of such a child, if it dies abioad, one day and night (ahordira,
p. 36). Yajfavalkya iules instantaneous purity (after bath)
for the death of children, who have no teeth, a might for
children with teeth but who have not had cidakarma done,
three nights for those who die between ciidagkarma and 1in-
vestiture (Vrata), and ten mights for boys who have died
after Upanayana (vrata). Jabila reduces the period to three
nights 1 the case of boys who have undergone investiture but
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are without dcdra (mirguna, p. 36). Vasistha makes the
impurity last three nights for all children under two who
die (p. 37). Paraskara holds that children under two years,
when dead, convey impurity only to their parents, and they
are buried, not cremated. If the infant dies within the ten
days of confinement pollution, the impurity caused by the
death 1s fimished along with the birth impurty at the end of
ten days (p. 38).

The three days impurity applies to the death of boys
of all varnas, who have not been invested with the sacred
thread and the emblems of investiture (staff, bow, goad cloth).

IMPURITY SPRINGING FROM FEMALES (Parva 8)

In treating of dsauca springing from those of the female
sex, 1its members are divided into classes according to age etc.
Till cuddkarma (roughly the third year) a girlis treated asa
child; from that date till she is betrothed, she 1s treated like a
boy, whose initiation (upanayana) has not been done. Her
betrothal (vdgddna) 1s for purposes of asuddhs almost like her
later marriage (vivdha) in which the final step, which makes 1t
irrevocable 1s the taking of the seven steps by bride and bride-
groom round the fire, which they have lit (saptapads). Marriage
1s a samskadra (sacrament) to women, and 1s likened to upanayana
as 1t renders them fit for association 1n religious rites with their
husbands. On marriage, a girl passes into the husband’s
family and gotra; to her parental home she is thenceforth
a stranger (pard). Her hability to mmpurity hereafter follows
that of her husband and his family. Marici, cited by
Vyfianesvara (III, 24), says a girl who has had kanya-
kiddanam done is still unmarried even though she may have
been offered, 7.6., betrothed. She 1s described as asamskrid
ie., vagdatta akrtavivah@ (p. 40). Her relations have to
observe three day’s impurity on her death, as she will have
died 1n the parental home (grhe myi@). Yajfiavalkya (III, 24)
and Angiras (as cited by the Mitaksara) treat the undisposed of
davghter like children, and prescribe one day for purification on
their death. Medhatith: rejects this view (V, 71). For married
women there is no transmission of impurity on their death to

3
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the paternal side, while on their husband’s side they will convey
ten days pollution etc. (Visnu, p. 41). If a woman 1s confined
for child-birth or dies in the father’s house the pollution will be
to that side one day (in the case of distant relations of the
father) and three days for the parents. A betrothed girl’s death
conveys three days impurity to the bride-groom-elect’s relations
and to the parents and their relations according to rule. Till
ciidakarma, being like an infant, immediate purification, after
a girl’s death 1s the rule (p. 42), and 1s applicable to all varnas,
after c@idd@ and till betrothal, the impurity 1s for a day, after
betrothal 1t 1s three days for both the paternal and betrothed’s
groups.

If, after betiothal (vdgddna), a girl of her own 1nclination,
elects to marry a person other than the betrothed person, the
pollution period for the husband so chosen will be only three
days on her death or confinement, but the pollution will not go
on to his relations (n@nyesam p. 43). If after she has taken
the ‘seven steps’ (saptapadi), which finalises the marnage, a
girl 1s carried away (hrt@) by another, her original lord’s gotra
(svamagotram) will still be hers, 2 e. her previous (i.e. original)
husband’s (prarvabhartrkam). If at the time of her abduction
or elopement (kamatah such a girl 1s a virgin aksatayons), and she
cohabits with her new lover, she will, for purposes of impurity,
be a sagotrd of the new lover s.e. be ike a wife to him (p. 43).

In these rules, the point to note 1s the effect attached to
betrothal by a promise, which is treated as equivalent almost to
a marriage. A gift promised 1s treated as good as if it has
been made. The change in the gotra of a girl after marriage 1s
not “legal fiction,” but 1s treated as a spiritual reality.

IMPURITY SPRINGING FROM ABORTION BY RELATED
WOMEN (Parva 9)

The discharge of the foetus before the normal period of
gestation 1s termed garbhasrdva, and if the foetus has taken a
“solid ”’ form, it is termed garbha-patana. The birth of a child,
alive or dead, before the full * ten months *’ 1s premature deli-
very. The terms are used indiscriminately by smrtis though
some (like Smrtimukidphala) discriminate between them. Srdva
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means ‘‘ flow.” Medhatith1 (V, 64) interprets 1t not as the
flowing out of a liquid discharge but as expulsion defore the
right time.

The standard rule in cases of miscarriage 1s that from the
fourth month of pregnancy, miscarriage results in pollution for
as many days as the woman has been pregnant for months;
2.¢., the months of pregnancy and of pollution should be equal.
If there 1s a premature birth before the seventh month (and
after the sixth) the still-born child should be dressed up and
buried, and the pollution should be for as many days as there
have been months. But, if the child survives the birth, 1t must,
according to Medhatithi, be treated as a case of ordinary child-
birth, and the mother and father observe the full term of ten
days impurity, while, 1f the child dies, 1t 1s to be only for as many
days as there have been months of gestation. In regard to
menstruation, he rules that if a woman’s flow of blood ceases
before the end of three days, she must still observe the full
three days pollution, while, even 1if it continues after the third
day she 1s to be deemed as “ fit " to be touched, but not fit for
participation 1n religious rites. The rule of impurity for mis-
carriage applies to all castes. Harita prescribes only three
days impurity for abortion, 1f the foetus 1s not developed fully
mnto a child, when the impurity will be for ten days, whether
the child 1s born alive or 1s still-born (p. 44). The prescription
of ‘immediate purification’ (sadyas-saucam) by Sumantu
(p. 45) for miscarriage 15 interpreted by Kullika (V, 66) not as an
alternative for the mother’s longer term of impurity, as per rule
equating the term to the length of pregnancy, but as referring to
the father. Immediate purification 1s for relations also.

IMPURITY IN SPECIAL FORMS OF DEATH (Parva 10)

Death 1n certan contingencies causes no lasting pollution
but one becomes pure on learning of 1t by a bath (sadyas sauca).
These are: death 1 riots of unarmed mobs (dunba) the battle
field (Ghava), death by lightning (vidyut), death by order of the
king, and death on account of cows and Brihmanas (ze., In
therr defence). Death 1n the battle field must be to one who
fights 1n it according to rule. In all these cases immediate



20 THE S'UDDHIKINDA

purification ensues to relations. These are all cases of involun-
tary death. There are cases in which one of his own accord
seeks death. Instances cited are ‘going on the last journey’
(mahapathagamana), t.e., proceeding onwards till one drops
down dead, like the Pandava brothers, or committing certain
forms of suicide that are not only permitted but commended,
such as flinging oneself from the crest of certain holy hills
(bhrgupatana), drowning oneself 1n a holy stream (like the
confluence of the Ganges and the Jumna at Prayag), or voluntary
starvation (prdya)—even though suicide without such a cause
1s regarded as leading to the rejection of funeral rites to the
person who commits 1t. Jabala adds to the list of immediate
purification-giving deaths, those from starvation by famine
(durbhiksa), revolution n the kingdom (rdstrasampdta) or break
up of the state, and Harita adds to the number, cases of death
from attacks by wild animals. Kigyapa prescribes three days
pollution to the relations of those who are killed in some of
these ways, instead of instant purification (sadyas-saucam) and
so does Brahmapurina. The discrimination 1s explained thus
by Mitramigra (p. 47, footnote) In the case of persons killed
when facing an enemy there 1s immediate purification, while
those who are slain when running away convey three days
pollution; 1f a king sentences a person to be killed for an
offence deserving death, the pollution 1s immediate but if the
offence 1s trivial, then the death leads to three days pollution,
accidental death gives three days pollution while death courted
by one in sdstrarc ways gives instantaneous purity. It 1s note-
worthy that immediate purification results from the death of
of relations who are outcastes (paiita), the idea being that the
persons who died were outside the pale of Society.

POLLUTION FROM DEATH OF UNRELATED PERSONS
(Asapinddah) Parva 11

Certain social or official relations create bonds like those of
relationship by blood or by marriage. Such 1s the relation of
the Teacher and pupil (guru-s'isya), the inherent 1dea being that
the relationship was established when, after wpanayana the
pupil lived and studied under the Teacher in the teacher’s family



INTRODUCTION 21

and house (gurukula). Such a guru 15 like a father, and by
analogy, the ten days pollution springing from the death of a
father attaches to a pupil on his guru’s death. Other teachers
(@c@ryar) under whom one has pursued supplementary studies
are like sapindas and their death leads to three days pollution.
It 1s noteworthy that smrtis attach the pollution only to death in
the families of the Teacher. The pollution 1s also reciprocal.
The funeral rites of the Teacher may be done by the pupil. In
such pollution, religious rites are interdicted as in the death-
pollution periods following the death of relations by blood. In
the case of a learned Brahmana of the village who dies, the
death causes one day of pollution to all fellow willagers
(p. 51). In the case of a fellow student, whose death 1s heard
of after the ten days, the impurity 1s for one day (p. 52). The
death of the wives and sons of the Teacher confer pollution
analogous to those of similar blood relations.

If one’s king dies the pollution lasts t1ll the stars appear at
night (sayyots, p. 52) or a friend, who lives in the same house but
1s not learned i1n the Veda (p. 52). For an officiating priest
(rtvsk) one should observe on his death impunty for a night or
day (paksini).

IMPURITY FROM OTHER RELATIONS (through the Mother)

For a maternal uncle’s death the impurity 1s for a paksimni,
for a maternal grandfather 1t 1s for three nights, for the birth
of a son to a daughter three days (p. 53), for a brother-in-law and
father-in-law one day, and one day for a wife who has left him
for another (enyagatd, p. 54), three days for a ksetraja son (i.e.
a son born to one’s wife by another person). In exceptional
cases like that of a woman having two husbands, one after the
other, both have impurity. For a wife who had been married to
another before becoming his wife, three days pollution should
be observed by the second husband (p. 55).

IMPURITY DURING THE DISPOSAL OF THE DEAD
(Nirharasaucam) Parva 12

He who touches a corpse of a person who is not a relation
is purified by a bath, if the contact has been unintentional or
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accidental, but if he has deliberately touched the corpse (abhi-
sandlipiirva) the mmpuuty will last for three days (p. 58). The
directions of Manu are that he who carries the corpse of an
asapipda twice-born person, as if he was a relation (s.e. out of
friendship) 1s purified after three nights, but if he also eats 1n
the dead man’s house he has impurity for ten days. If he neither
stays in the dead man’s house nor eats 1n 1t, he 1s purified after
one day. He who accompanies the funeral cortege (anugamya
wcchayd) of his own wish, whether the dead person was
a relation or not, 1s purified after he has bathed with his clothes
on, touched the fire after the bath and sipped clarified butter.
He who shares the bed and seats of persons under pollution for
ten days, following death, becomes like them untouchable for
that period. He who eats the food of those under pollution
shares 1n full their pollution. If one who 1s not a relation dies
in a man’s house, the owner has three days pollution (p. 57).
If a man 1s forced (ak@matah) to eat the food 1n a house under
death pollution, he has pollution for three days. If a person
enters the dead man’s house, after the party returns to 1t, 1n due
form, after cremation, he 1s purified by a bath, even though he
may have previously touched the corpse (p. 58).

The disposal of a corpse being a social obligation, a dvya,
who carries to the cremation ground the corpse of a destitute
and relationless Brihmana (andtha) does a meritorious act, like
the performance of a sacrifice, and if the person who does this
selfless task 1s a Brahmana, he obtains immediate purification
by a bath, even 1if he has borne the corpse and placed the fire
on 1t (p. 59). But a Brihmana should not follow a S'tdra
corpse, and 1if he does so, he is impure for three days. If he
cremates the corpse of a non-Brihmana or carries 1t for wages,
he has impurity equal to that of a member of the caste of the
deceased person (p. 59). A disciple who cremates his teacher’s
body for money is impure for ten days.

PERSONS WHO ARE FREE FROM IMPURITY

(Andsaucinah) Parva 13

A king 1n the discharge of his duties is free from pollution.
The teacher does not contact impurity from a disciple even if
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the latter gets impurity on the death of his father. The king’s
domestic priest, being essential to the king, 1s free from pollu-
tion, as 1t may affect his public duties. Those under a vow and
engaged 1n a sacrifice (safra) are free from pollution. But
all of them have to bathe before becoming at once pure again.
The king's servants in the discharge of their duties are also
free from impurity. A Ksatriya in the field of battle, a Vaigya
i the midst of his herd of cows, a Brahmana engaged mn a
sacrifice, sat77 and an acolyte (Brahmacdrin) are always free
from birth and death impurity

Impurity springing from birth or death, and making the
persons untouchable, does not operate n sacrifices, marriages
and in battle fields (p. 63) The acolyte cannot give up his
studies when his relations are under birth pollution. He has
only three days mmpurity on the death of his parents (p. 64).
Slave men and slave women (domestic servants), artisans (kGravah)
architects (swlpinal), physicians are all under the rule of
immediate purification. When one 1s engaged 1n making a gift
(dana) he 1s unaffected by pollution. Angiras applies the exemp-
tion to devayaga or divine worship (p. 64), and Visnu to the
dedication of 1dols (devapratisthd), as well as to anarchy 1n the
country (desaviplava). Yama poimnts out that the rules are
intended for normal times (svasthakala) only, and that when
abnormal conditions spring about there should be relaxzation
of impurity (p. 65). -

RELATIONSHIP OF SiPINDYA (Parva 14)

In a broad sense, as taken by Kullika, Sdpindya only
implies relationship. The principle 1s important for determin-
ing the degrees of prohibited marriage of a man and a gul,
the duration of pollution by birth and death among relations
and for rights to and shares in inheritance of ancestral or
other property. Punda 1s the term applied to the ball of cooked
rice which one offers 1n a sr@ddha or funeral rite to departed
ancestors or relations. In this sense, s@psndya 1s taken by
Jimttavahana and his followers as meaning the relationship
within which the obligation to offer pindas exists reciprocally
among relations. But, as pointed out by Dr. MM. P. V, Kane
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(Hustory of Dharmasastra, 11, p 472) he does not apply this
interpretation of sdpindya to dsauca. Pinda also means a
“ particle” and Vijfidnesvara takes it to mean a particle of the
body : sapindas are all those who have common particles
denived from the same body, i.e. descendant of a common
ancestor. The application of this principle will lead to a very
indefinite extension of the circle of s@pindya. Accordingly, the
limits of s@pindya are laid down 1n smrtis to the seventh person,
above or below a person, calculated on the male or agnatic side
alone, and if a mother intervenes, to the fifth person, on either
side. The husband and wife are treated as sapindas of each
other on the ground that they together contribute particles to
the making of a common offspring. The reckoning 1s from
the person himself (@¢ma@) and goes up above to his grandfather’s
grandfather’s grandfather. Similarly 1t goes down to his
grandson’s grandson’s grandson. The common ancestor, who 1s
seventh above 1s termed k#tastha. Above the seventh, upto the
tenth, or according to some upto the fourteenth, the ancestors are
called sakuly@ or samdnodakih. ILaksmidhara does not offer
a definmition of the term but is content to quote authorities to
indicate 1ts limits. After citing Manu’s definition of the limits
of samdnodakatd extending till ancestral names are forgotten,
he gives the practical limitation of 1t to ten steps, reckoned from
one. Sdpindya 1 the case of women is restricted by Vasistha
to three generations (p. 67).

Brahmapirina (p. 67) holds that collateral agnates beyond
the third generation partake only of the leavings, and not pinda
(lepabhiginah). The full seven generations of sdpindya exists
only for those born of mothers of the same varna as the fathers.
In the case of sons born to Brahmanas from women of lower
varnas the sdpindya relationship stops in the third generation
(tripaurusam), if they dwell undivided from the father avibhak-
tarthabhaginam, p. 68).

CARRYING THE CORPSE (Pretanirharanam) Parva 15

The corpse of a S'idra should be carried out through the
southern gateway of the town, while the corpses of Vaigyas,
Ksatriyas and Brahmanas should be carried out through the
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western, northern and eastern gateways (Medhatithi, V, 92).
The corpse should not face the village (gramabhimukham), when
it is being carried out. If a Brahmana’s corpse 1s carried out
by S'udras, when Brahmanas are available to do the work, the
contamination prejudices the dead man’s ascent to Heaven. The
interdiction applies to corpses of other dvyas also. If a Sidra
volunteers his help to carry the cremation fire or firewood for
even a master, he 1s guilty of an unrighteous action. A S'udra
corpse should not be carried by a twice-born person (p. 70).
Sons are to carry out the corpses of parents, but S'tdra sons can-
not carry out their dvija father’s corpse, or the corpse of their
dvya step-mother (Visnu). The Brahmana should not accompany
the Sidra’s corpse (p. 70).

RiTes TO THE DEAD (Pretasamskira) Parva 16

Cremation is forbidden to dead children whose teeth have not
appeared ajdtadantdh or to those who are still-born. They should
be simply buried 1in holes dug in the ground, the Yamagitha
(Rig Veda, VII, 3, 11. 11-12) and Yamasiktam (Rig Veda,
V11, 6. 14, 1-16) being chanted at the time. No water libations
should be offered, and impurity disappears with a bath (p. 71)
Harita allows cremation in the case of children one year old
(p. 71) but two years of age 1s regarded as equal to dentition.
The burial should take place n “ pure ground” (Sucau
bhiimau), i.e. it should not be buried 1n a public burial or crema-
tion ground, which are regarded as always impure. The relations,
according to Manu, are to observe impurity for three days.
There is an option to offer libations to a dead child which was”
three years old, and which has undergone the naming ceremony
(p- 72). A boy who has undergone 1nvestiture should be cre-
mated, and the relations should return silently to the willage
ve. after the hymns to Yama had been recited at the cre-
mation ground. Gautama prescribes libations to those who
have died after the rite of cadakarana, and for the wives and
daughters (married also) of dead adults. One who has lit (and
maintained) the Fire (#hitdgnih) should be burnt only by that
fire. But 1t may happen that such a person may die abroad or
when on a journey, and his cremation then done in an ordinary
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fire. Both Gautama and Vasistha direct that in such a case a
second cremation be done, with his fire, and the usual rites, by
his relations on a dummy figure made of kusa@ grass, and the
usual period of impurity be then observed (p. 73). The fire to
be used on the second cremation 1s the daksinigni: and his
sacrificial utensils should be cremated with him (Kane, op. cit.,
II, p. 985), Yajfiaparsva (p. 75) prescribes the use of a dummy
corpse of palisa twigs, bound together with a woollen string and
pasted over with barley-dough (p. 76). The same should be
done for the wife of such a person, when she dies In regard to
those who do not maintain the Vedic fires, the griydgni, the
nuptial fire which 1s maintained by the grhastha should be used.
During the second cremation the words “ This man 1s to the
celestial world (asau svargdaya lokiya, p.79) should be uttered.
The chaste wife should be similarly cremated (p. 80).

LIBATIONS TO THE DEAD (Udakadinam) Parva 17

When the corpse has been taken to the cremation ground
and laid there, the mourning relations, shall go round 1t, the
youngest leading (in sequence) from the right to the left, saying
“apa nah sosucadagham.” After the body has been set
on fire, they should, without looking on the burning body
(anaveksamand), and facing south, enter a pool of standing
water, with only their waist cloth on (and the sacred thread
reversed), all the time muttering the hymns to Yama. They
should plunge into the water atonce. They should with both
palms offer a libation to the dead person, mentioning his name
and gotra. The hbations should be offered, according to
Vasistha on even days, after the death. After rising from
the water, after the stone (pisina) has been installed, they
should offer libations on it, t1ll the ten days are over, one add:-
tional for each day, in the case of the Brahmana, and in the
case of the other varnas for each day of their respective periods
of pollution. After the first day, three libations should be
offered to the dead person daily. Before offering the libation
one should ask his wife’s brother (f he is married) if he s
permitted to offer the libations, and after receiving his assent
he should proceed to make the libations (p. 84). Apastamba
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notes that the mourners should have their hair knot loose i.e.,
have dishevelled hair, and he allows the bath in a river. He
also wants the libation to be repeated thrice (p. 84).

The libations are to be offered to those above three
years who have died, among sapindas, and also to teachers,
maternal grandfather, the king, fellow students, maternal uncle,
and relations on wife’s side (p. 85) optionally. Outcastes (patri@h)
and acolytes are not permitted to offer libations. Paraskara
allows the libations to be offered to unmarried female rela-
tions (p. 86).

THOSE NOT ENTITLED TO LIBATIONS
WHEN DEAD (Parva 18)

Manu denies the suicide, the renunciate and the children of
forbidden unions (samkaradts), the abortion—causing woman,
the woman who drinks, the unchaste woman, and the heretic.
Laksmidhara notes that an old man, who overcome by disease
and bereft of the opportunity for daily baths, etc., ends his life
by suicide in any form will still to cause three days impunity to
relations and get libations from them. Murderers are bereft
of the right to libation. Visnu directs that on the death day
of an outcaste, a female slave of his must upset with her feet
a pot full of water, saying “ Drink out of this!” (p.88).
Ascetics do not receive libations. Bad women and offenders
denied libations should not themselves offer libations to the dead.
Among them the eunuch 1s also included (p. 89). An acolyte
does not break his vow by performing the funeral rites to his
parents, teachers etc. and reverts to his vows after the rites.
Vasistha restricts the exemption to doing the rites to parents
(p. 90), while Manu, Y3jfiavalkya a Baudhdyana extend 1t to
the teachers.

CONSOLATION IN GRIEF (Parva 19)

The removal of sorrow caused by death 1s techmically
named “ sokdpanodana.” After the mourners have bathed on
the cremation day, offered libations, and come out of the river
or pond, they should seat themselves on a lawn (s'4dvala) and hear
extracts from old legends and epics showing the fleeting nature
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of life, the inevitability o death etc. The man who holds to
the bubble of life as permament and mourns 1s a fool. Why
should one lament when the body composed of the five elements
returns to 1ts constituents ? The tears of mourners fill the dead
man’s spirit. Heroes have perished. The wailing of mourners
handicaps the released spirit. Bhiiridyumna, an ancient hero,
lost his place in Heaven, owing to the drag of the sorrow of
his relations (p. 92). Unions end imn parting. Death 1s as
natural as youth etc. The union of body and spirit 1s like
the contact (momentary) of log with log in the ocean. Rebirth
1s certan to the dead. One 1s followed only by his good and
bad deeds, and not by relations. So exert to make the dead
man’s spirit join the manes 1n the world of manes.

RE-ENTERING THE HOUSE AFTER CREMATION

Re-entry into the house after cremation 1s hemmed in by a
number of rules, dictated by the desire to avert 1ll-luck and to
ensure purity of relatives. In gomng back to the house the
younger members of the funeral party of sapindas, should lead
(p. 98), and all the persons should chew margosa (n1mba) leaves
perhaps as a token of the bitterness of the grief. They should
place tbeir feet on the stone threshold after washing their feet
mn water mixed with cowdung, and after sipping water (Gcamya),
Those who have handled the corpse should not re-enter the
village till the stars appear (G-naksatradarsandt), i.e., till 1t 1s
dark. If the cremation takes place at night, the re-entry of
such persons should take place only after sunrise next day, but
if formally permitted by Brahmanas they may re-enter earlier.
They should sleep in the period of impurity on the ground and
eat on leaf plates in special sheds with thatched roof (parnakuti).
Touching the fire or oil is also prescribed as pre-requisite puri-
fication by Agvaliyana (p. 99). No food should be cooked in
the house of the dead on the night of the death. For three
nights they should not eat food which has salt 1n 1t. In return-
ing to the village, they should not look on the cremation ground
(p. 99). Paraskara prescribes chewing leaves of prcumanda in
place of mmba leaves, and the chewed leaves should be spat out
before entering the house. For three nights the relations
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should abstain from connubial intercourse. Food should be taken
only by day, and 1t should not be meat, nor cooked in the
house, but 1t may be purchased (krifvd) or obtained as a gift
(labdhvad). Milk should be mixed with water and offered to the
dead soul with the words * Dead person, bathe in this.”
Before entering the house the clothes worn during the cremation
should be discarded and fresh clothes worn, Flowers, balls of
food, drink and unguents sliould be placed on the floor (of a
shed) for the dead spirit. One meal daily 1s the rule for three days
(p- 100). For ten days they should sleep on grass mats spread
on the floor, and not on soft beds. On the eleventh and twelfth
days come the s7dddhas to the dead. For eleven days water
should be offered to the spirit (p. 101). The offerings of water
to the spirit should be made on odd days (p. 101, Gautama).
The water libations to the dead should be made outside the
house (bahth, Sumantu, p. 102).

On the ninth day one should take a shave and have his
nails clipped (p. 102). Apastamba directs that only those
younger than the dead man should shave on the ninth day,
but even they should not shave off the top-knot (s1kha)
A brahamcirin, who has completed his studies but not married
(samavrtta) should not get shaved on such occasions, as such
persons can shave only during great sacrifices (satra, p. 103).
On the tenth day, the mourner should go to the adjomning
jungle (aramya), and after a shave bath and purification, wear
new cloths (ahatavisah) and re-enter the house. After doing the
sriddha meant for one person alone, viz. the dead (ekoddista),
he may proceed to other rehabilitation rites (svastyayanam,
p. 104). A pacificatory rite should be done on return home on
the tenth day (sants). An odd number of Brahmanpas should
be fed. Atthe end of the impurity, and after the s@nirkarma,
the Brahmana mourner is rendered pure by dcamana, the
Ksatriya by touching his horse, chariot or weapons, the Vaigya
by touching a goad or the string that holds cattle, and the S'adra
by holding his staff (yasfs, p. 106).

COLLECTION OF UNBURNT BONES (Asti-saficayanam) Parva 21

The rite of collecting and disposing the uncalcified bones
left by the cremation should be done, according to Visnusmyti,
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on the fourth day after the cremation (p. 107) He advocates
their being thrown into the waters of the Ganges, as 1t would
ensure heaven for countless years to the deceased. In Kis:
the practice 1s to perform the saficayanam immediately after
the cremation is fimished, and bones and ashes are alone left.
The bones should be placed with appropriate mantras mn a
pot, after being collected with the thumb and little finger,
and spread over kusa and besprinkled with ghee, milk and
sandalwood paste. Gobhilasmrés asks the rite to be done on
the days following cremation or on the third day (p. 108).
The mourner should wear his sacred thread reversed (préaci-
navits) and should be silent when performing the rite. Asva-
layana directs the doing of the rite within ten days of death,
on an odd with only one asterism (naksatra), and depositing
the bones 1n a pot and covering 1t up with a lid, after throwing
some earth within, in a spot near water where only rain water
shall flow on 1t and 1t will not be splashed on by the water of
the river or tank (p. 108). Brahmapurina (p. 110) directs
bali offerings to be made to the goblins of the cremation
ground, before the saficayanam. The pot containing the
bones should be new, and 1t should be left at the foot of a
tree or 1n a jungle. Either the grandson (by a daughter) or a
brother may throw the bones with the vessel into the Ganges.
The rite of saficayana may be done, according to this author-
ity, on the third day for a vipra, on the fourth for a Ksatriya,
on the fifth for a Vaiyya and on the tenth for a S'tdra or,
according to the custom of the country. The rites to the dead
spirit should begin after the saficayana (p. 11). A vipra who
transports the bones of persons other than his parents and his
blood relations, earns ill-luck (bhagyaksaya) and should perform
an expiation (candrayanam caret, p. 113).

BopiLy Purity (Sarirasuddhi) Parva 22

The human being an animate person, his purification implies
mnternal as well as external purity, s.e. subjective as well as
objective cleansing. Earth and water are the ordinary means
of cleansing The Fire cleanses earthen vessels and in cases of
exceptional impurity those of metal. The excreta of the cow
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form another potent source of ceremonial purity. Bodily im-
purity may consist of dust adhering to the body, or dirt sticking
to 1t, or smell and dirt due to perspiration. These are removed
by rubbing the body well with clean earth, and washing 1t away,
and ending by a bath.

In regard to the bath, the rules of proper sanctifying bath
are laid down elaborately 1n Niyatakalakanda (pp. 17-85).

But a living bemng gets impure by subjective causes or
unseen agencles. A woman with impure thought 1s held to be
cleared from their effect by a menstrual discharge (rajasa stri
manodustd, p 114), and wealth (artha) and food (annam) by
their source being uncontaminated. Food (#hd@ra) may be both a
source of impurity (if it 1s condemned food) and of purification, as
in the eating of clanfied butter (@jyam) as part of a purificatory
rite, or swallowing cowdung or (paficagavya).

The treatment of the means of mental purification leads to
the enunciation of rules of high ethics. Thus, the learned are
purified by a forgiving disposition, which 1s to say that learning
bereft of that temperament is impure. * He is pure who gains
wealth with pure hands,” not he who purifies himself with earth
and water. That is, external purification 1s ineffective without
right. thought feeling and conduct. The sources of impunty
are not merely physical but social. Thus listening to slander
pollutes the ears, the eyes are contaminated by lustful glances
on the women of others (parastridarsana) the tongue by tale-
bearing (paisunya), the limbs by killing and theft, the soul by
thoughts of inflicting pain (himsd@). The dnift of such dicta is
that mere physical cleansing is not enough to make a person
really fit to do religious rites. He must possess both moral and
mental purity also. Sinful thoughts (@punya) contaminate the
mind ; the remedy for it, according to Harita (p. 118) 1s med-
tation on God (Visnucintanam). Looking at the solar disc
(Gdstyadarsanam) is a means of getting over impurity caused
by misuse of the eyes, but 1t is ineffective where one has seen
with lustful eyes a naked woman (other than his wife), because
1t is a combination of bad thoughts with misdirected vision.

Evil dreams are held to convey impurity. The body below
the navel 1s held impure and touching such parts must necessitate
purification by a bath or washing the contaminated hand (p. 122).
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PURIFICATION FROM BATHING (Snanasuddhi) Parva 23

A bath 1s the means of removing the impurity caused by
the touch of a canddla (drvakirtya), an outcaste, a menstruous
woman and one who is under impurity by confinement (sitikg)
as well as a corpse or a person who has touched a corpse
(p. 123). When one sees impurity-causing things, he 1s cleaned
by sipping wates (Zcamana) and the repetition of certain mantras.
If one touches human remains that are still wet, he must bathe,
but if they are dry (nis-smeham) he must do an deamana, see
the Sun and touch the hind quarters of a cow, but Brahma-
purana directs a bath in the latter case also, which 1s explained
by Laksmidhara as necessary when the the contact 1s made
deliberately (p.124).

Manu directs that one who vomits or purges should bathe
and eat ghee, but if the attack comes on after food 1t 1s
enough 1if he performs an dcamana. After sexual intercourse
the man must bathe to get rid of the impunty (p. 124).
After a shave one must bathe.

The touch of a dog 1s generally held to need a bath, but
Gautama 1s satisfied with the washing of the limb that has
accidentally touched the dog (p. 125). The touch of the
village pig, cock, etc. needs purification by a bath, if done
intentionally. An unclean person touching another unclean
person needs a fast for a day to restore his old condition
(p. 126). Touching human remains or excreta necessitates
a bath and d@camana. He who travels on the road with a
canddla must bathe with his clothes on, to regain purty.
Trees on burial mounds (caityavrksa), a funeral pile (cits)
a sacrificial post (yipa) and a seller of Soma (somavikrayin),
necessitate if touched or contacted a full bath (p. 127).
Touching a leper necessitates a bath. If a crow strikes
a man on his head he should bathe (p. 128). Touching
the donkey and the camel also necessitate a bath. Kiagyapa
prescribes some additional rites of purification (p. 128). A
bath 1s also needed for touching a vessel containing intoxicants
(madyabhiandam) and 1its contents (p. 129). The part of the
body (other than the head) touched by a washerman, a maker
of nets, a worker in leather, a hunter, an actor and a woman
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who commits adultery irrespective of varye 1s rendered clean
after a wash of the part of the body that contacts them (p. 129).
The removed garland of an 1dol of S'iva 1s impure and its con-
tact necessitates a complete bath (p. 130). One on whom the
excreta of a crow or other bird falls must bathe. A bath in
water collected by day purifies an 1mpurity acquired after
sunset, except that from touching a corpse (p. 131). A sick
man, who 1s unable to bathe, 1s purified by the touch of one who
bathes instead (p. 132).

PURIFICATION OF INANIMATE OBJECTS (Dravyasuddhi)
Parva 24

Metallic objects, gems and objects of stone are rendered
clean by the use of ashes, earth and water, for rubbing and
washing. A vessel of gold 1s made clean by mere washing, if 1t
shows no stain, and so also a vessel of silver. Copper, 1ron,
brass, pewter, tin and lead must be cleansed by alkaline sub-
stance, or acid, followed by a wash i water. A hqud is
purified by immersing in 1t two blades of burning kusa grass,
a solid by sprinkling water on 1t, and a wooden object by planing
it. Sacrificial vessels are rendered pure by rubbing them with the
palm and afterwards rinsing them with water (p. 133). Hot
water may be used to clean other sacrificial accessories. Large
heaps of gramn and of cloth are made pure by sprinkling water
on them, while small heaps must be washed. Silk and woollen
stuff are cleaned with alkaline earth, blankets with pounded
arista frmt, amsupatta by bel fruit and linen cloth by a paste
of yellow mustard. Conch shell, horn, and wvory must be
cleaned like linen stuff, or by washing in cow’s urine. Grass,
wood, and straw become pure by being sprinkled with water, a
house by sweeping and smearing its floor with cowdung, and an
earthen vessel by being placed in fire (p. 134). Flowers, fruit,
roots and seats are made clean by mere sprinkling with water
(p. 135). The antelope skin 1s cleaned by a brush of tail-hair.
Gums, resins, sugar, salt, colored powder, and woollen stuff are
made pure by bemng sprinkled with water (p. 136), but if they
are made very impure, Devala directs their abandonment
(parityaga). 1dols should be bathed and re-dedicated (p. 138),

5
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Wheat, paddy, barley and other grans are cleaned by being
put 1nto a mortar and threshed. (p. 142). Grass and firewood
are cleaned by exposure to the Sun (p. 142). Polluted bedsteads
and beds should be washed (p. 143). One’s wife, cot, seat,
vehicle, boat, pathway and grass are pure to oneself, but 1f used
by others are impure (p. 144).

One’s clothes should be washed daily to fit them to be worn
in religious rites (p. 146). Woollen goods do not become unfit
for use by contact with corpses etc. (p. 147). He who touches
an unclean object pollutes only himself, and his touch will not
pollute another. Only those vessels that are impure should be
cleaned, and all vessels 1n a group (p. 148).

PURIFICATION OF EXCESSIVELY IMPURE OBJECTS
(Atyantopahatanam S'uddhih) Parva 25

“ What has been defiled by bodily dirt or excreta (sarira-
mala) or by fermented liquor (surd, madya) illustrates the
the height of impurity,” says Vignusmyts (p. 149). He directs
that defiled metallic vessels be placed in the fire, articles of wood
thrown away, as also earthenware, of bone or ivory be scraped
on the surface, articles of conch, or shell or mother of pearl be
buried deep in the earth for seven days as also gems, crystal, or
stone articles. If a garment 1s defiled badly, the part so defiled
must be cut off and cast away, if even after washing that part
shows stains, Harita notes that new cloths, which show some
sign of color or smell on account of starching, may be worn
unwashed, but for all clothes washing 1s the mode of purification.
Metal objects contaminated by semen, urine, or excreta should
be scraped clean (ullekhanam) with ashes (bhasmand) and then
washed seven times. This 1s an alternative to placing them 1n
the fire, and is suggested by S'arikha-Likhita (p. 149). Objects
which have been defiled by urine, ordure, blood, semen, or a
corpse, but are not offensive to sight or smell, and are of metal
shall be rubbed clean with cowdung or ashes twenty-one times”
(Baudhdyana, p. 150) ; but non-metallic objects so contaminated
are to be thrown away. Tears, phlegm and hquor are all defiling
causes. Articles which cannot be easily cleaned should be
thrown away. Objects of leather should be also washed like
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cloth, or have the defiled parts cut off (p. 151). Wet skins
should be thrown away. Devala classifies defilement into four
types: contaminated (disita) s.e. defiled by contact with unclean
objects or persons, which are rendered fit for use by sprinkling
with water (proksana) , objects that are forbidden, like improper
food and drink (varjya), which have simply to be thrown away ;
in the same category are persons who are temporarily or for
stated periods impure e.g. a menstruous woman, a woman who
is under pollution after child birth (s#t:k4), who should be kept at
a distance for the specified periods of impurity ; what has been
spoilt (dugta) like leather which has been defiled, which are
cleanable 1n specified ways; and things which are naturally
impure (kasmala) like a corpse (kunapa), pus (paya), human
bones etc. which should simply be abandoned.

PURIFICATION OF THE GROUND
(Bhamasuddhi) Parva 26

Land is cleansed (ritually) in five ways, according to Manu:
sweeping, smearing with cowduang, sprinkling with the urine or
milk of cows, by scraping (ullekhana) and by stalling cows on
the spot for a day and night (p. 152). Yama adds five other
modes: digging up the contaminated ground (khkanana), filling
it up with new earth or matenal (p@rana), burning up the floor
(daha), and cutting it up or scraping it (abhigharsana), and by
leaving 1t unoccupied for some time (Rala). Mitramisra gives
a triple division of land-uncleanliness for ntual use (apaviira) ;
amedhya, dusta, malma (p. 152), cleansed respectively by five,
four, three and two and the last of the above modes. A place in
which a person has died or been delivered of a child or where a
corpse or human remains have been kept 1s contaminated in an
excessive way as also where outcastes have lived (amedhyah),
and ground which 1s full of unclean nsects and maggots.
Superficial accumulation of unclean objects makes a land dirty
(malina). A house 1s rendered pure by being swept first and
then rubbed all over with cowdung. (Yajfiavalkya, p. 154). A
temple ground which has been defiled should have its flooring
dug up, and the debris thrown far out of the village or town
(p. 154)., Parasara declares the following to be pure; e.g. water



36 THE S'UDDHIKAINDA

flowing on road drains, road and pathways, boats, grass and
burnt brick and they are not polluted by touch of unclean per-
sons or animals (p. 155). Visnu declares: ‘ Mire and water on
the high road that have been touched by low caste people, by
dogs or by crows, as well as buildings constructed with burnt
bricks are purified by the wind” (p. 155). A road 1s cleaned
also by sunlight and the rays of the moon (Y##avalkya). Seven
types of earth cannot be used for purification: earth from
anthills, or which has been scraped away from a hand, or dug up
from under water, or from the road or from the bottom of trees,
or which remain after use in removing impurity, or which has
been used already for plastering (lepa). Earth white, red or
yellow 1n color, or which 1s full of grit or sand cannot be used
for cleansing.

MAKING WATER FIT FOR RituaL Use
(Udakasuddhih) Parva 27

Water that is sufficient in quantity to satisfy the thirst of
cows, which springs from the earth (bh#msgata), which 1s not
contaminated by unclean things, and which possesses proper
smell, color and taste, 1s always pure (Manu, p. 157). * Water
which 1s collected on the ground 1s never rendered unclean ”
(@pa na dusyants mahitalastha, p. 158). If an animal with five
digits has been found dead in a well, the entire water of the well
should be baled out, and its bottom should be wiped dry with a
cloth (Visnusmyti, p. 158). “If it 1s a well constructed with
burnt bricks a fire must be lit within it, pasicagavya should be
thrown 1n, when fresh water collects, after the old water is
baled out. “ For small ponds, the same process should be
applied. Large tanks are not defilable. Wells, small tanks
etc. are cleaned by baling out a hundred pots of water, and then
throwing in paficagavya. Water that has stood over for a night
after collection 1n pots should be thrown away. (p. 160). Water
should not be collected by night (p. 161). Wells and tanks
untouched by canddilas are pure. How can water, which
purifies all things be itself made pure asks Brhaspati (p. 162)
The water 1s cleaned by air, sunlight and moon beams and
paRcagavya.
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PURITY OF COOKED FooD (Pakvinnasuddhih) Parva 27-A

Cooked food that has turned sour should not be eaten, but
if 1t 1s washed clean 1n water, till the acidity disappears, 1t may
be eaten 1n times of distress (p. 163). Such stale rice, if
seasoned with pulse, may be eaten after being washed and mixed
with ghee. Food that has been contaminated by hair, mosquitoes
etc. may be eaten after being dusted with powder, and washed
in water. Food seen by a newly confined woman or by out-
castes may be eaten after being washed and touched by gold
(p. 163). Accept what 1s praised in food, and reject what is con-
demned. Minute animalcules do not make cooked food unfit for
consumption. Food that has been defiled by being smelt by a cow,
or by hair being found 1n 1t may be used after being washed. Any
part of a heap of food in which defiling objects like hair etc.
are found may be removed, and the reminder eaten after 1t
is washed.

Clarified butter, honey, pdyasam, milk, jaggery, sugar-cane
juice and butter milk or curds are not rendered unfit by being
brought in vessels of S'ddras (p. 165). Ouls are rendered fit for
use again after being boiled. Mined objects may be eaten after
being sprayed with ghee. Cooked food seen by persons who
should not see 1t, may be rendered fit for use by being sprinkled
with ghee. Food that has been touched by monkeys, dogs, goats,
cats, crows, and vultures should be cast off, according toa
general rule, but Harita allows their consumption after being
washed 1n water in which gold, coral, silver, and sapphires have
been dipped, and it has been sprayed after repeating proper
mantras, taking a piece of flaming kusa round it, and making
sunlight beat on it (p. 167). If a large heap of food 1s contami-
nated, a small portion may be taken out and the rest purified,
as above. Baudhidyana specifies the maniras to be recited 1n
the purification, Preparations of milk, oils etc. can be purified
by pouring them from one vessel into another. Food exceeding
in quantity a drona, 1f defiled by the touch of dogs or crows,
need not be thrown away but be purified. The rules of contact-
impurity do not apply (even to food) in festivals, 1n places of
pilgrimage, during marriage festivities, when there is a confla-
gration, in battle, or rebellion. Questions of impurity by touch
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need not be raised in cowstalls, o1l mills, sacrificial halls, and
where women, children and sick or infirm persons are concerned.
(p. 169). Preparations 1n o1l may be eaten even if made by
S'tidras (p. 169) as also payasam.

EXCEPTIONS TO THE RULES OF IMPURITY
(Asucyapavadih)

The concluding Parva (s.e. the 28th) 1s devoted to an
enumeration of exceptions to the rules of impurity. It begins
with a declaration of Manu that the woman’s mouth 1s always
pure (so that kissing her causes no contamination), a bird 1s
pure when 1t makes a fruit fall (by pecking at 1t), a suckling calf
(or child) at the flow of 1ts mother’s milk and a hound on
catching a deer. In the last three cases there 1s a transferred
epithet : the pecked fruit 1s free from impurity and can be eaten,
the udder and the woman’s breast are not impure through suck-
ling, and the touch of a dog does not contaminate the venison.
The whole of a woman’s body 1s described as free from impurity
during sexual intercourse (raiisamyoga). If an ammal whose
flesh is allowed to be eaten is slain even by a candala, 1t can be
deemed free from pollution and may be eaten (p.171). Mosqui-
toes (masakah) and flies or bees (maksikah) do not carry impurity
to the objects or persons they touch. One’s bed and seat are
always * pure ” to him, and he may occupy them again and again
without having them washed or sprinkled. The cooked food
collected as alms (bhasksya) 1s pure 1n the sense that its being
seen by anmimals or persons who communicate impurity by
sight will not make 1t unfit to be eaten. The razor (ksura) 1§
“ pure " 1n the sense that (after washing) it can be used to shave
different persons. A wollen blanket 1s always pure, and its
being touched by one under pollution will not make it asuddha.
The ladles and spoons in a sacrifice (yajfia) are always * pure "
(This seems to be a reference to licking the ladle or spoon
(camasa) by the sacrificer, which is one of the Kalivarjyas, and
may 1ndicate that Laksmidhara did not accept the interdiction
of “such licking). Cows, horses, drops of water, the shadow,
grasshoppers and moths (salabhah), parrots (sukah) are always
pure. Aimr, water, and fire, when ‘free’ are not only pure by
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themselves but are purifiers (pavitra). The hands of the work-
man are always pure (s.e. a workman does not communicate his
caste impurity by his working in a house). A jar which con-
tained ghee or a shop offering for sale fruit are uncontaminable by
the contact of forbidden food, (p. 172). Mines are ever pure, and
so are goods exposed for sale. (prasdritam panyam). Brhaspat:
holds that the old and children do not contract impurity (p. 173).
Distilleries are always impure (p. 173). Dust 1s pure when carried
by the wind, unless 1t 1s from groups of asses, goats and dogs.
Baudhiyana (p. 174) 1s cited for the dictum that even a self-
restrained (nsyatatman) person living 1n a town whose mouth,
face etc. are covered with dust raised in the town, 1s not free
from 1mpurity, s.e. town dust carries impurity with it, as physical
purity 1s not less necessary than spinitual. The impunty due
to consuming what 1s left over from the use or consumption of
others (ucchista-dosa) does not attach to water, honey and
clarified butter used 1n fire rites (sarpis).

Devala discriminates between suci, pita, svayam-suddha and
pavitra. The first corffsts of new and untainted things ; what
1s by itself pure 1s svayamsuddha; and what conveys punty
to other objects by 1ts addition or touch is paveitra. Grains
and ornaments are suci, and when they are put to use, they
are described as pwta. Children and women not in menses are
always suddha and so a Brahmana untouched by a menstruous
woman_ A long lst of purification-conferring articles hke
tulasi, darbha, sesame seed, fried gran (/474), turmeric, sandal
and barley 1s given by Devala (p. 176). Fire and earth are
purifiers par excellence but it should be fire that has not been
itself handled by evil men (durmanusyah)—Articles that are
defiled are purified by being placed n the fire; and taking a
flaming darbha round them purifies contaminated objects. But
even then a fire that has been ignited and used (bhukig) by
Sfadras 1s not fit for acceptance for mtes by Brihmagas;in
the same way a Brahmaga's fire cannot be used by * dog-eaters *
(svapika) and S'tdras. So are the fires of candalas, of outcastes
and of the funeral pyre (p. 176). They are unfit to be used
by sustas (p. 179). In the case of earth, for punfication, it 1s
best to take 1t from outside the village as 1t will be free from
contamination.
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One engaged m a religious rite should not touch any part
of his body below the navel, as 1t will be deemed impure
(p. 177). The waistband that is tied round a man’s waist in
fyotisthoma is said to divide the puie from the impure halves
of the human body (p. 177, note) The saliva from a woman’s
mouth 1s pure (varunz) and her breath also (p. 178).

The natural freedom from impurity of the woman, 1s made
the ground for the view, for which many authorities are cited,
that a woman cannot be contaminated even if taken by force
and outraged, and should not be abandoned on that account.
The old belief that at every stage in the growth of a girl, before
her marriage, some god or celestial being enjoys her (Soma,
Gandkarva, Stirya and Fire) 1s appatently intended to show
that even a virgin 1s strictly not one on this account. Yama
holds that a woman 1s not polluted by adultery (na stri dusyat:
jarena p. 179). If a woman menstruates after adultery, she is
again pure, and 1if she conceives and brings forth a child, 1t has
to be abandoned, not she (p. 180). A married woman who con-
ceives through a person other than”her husband is not to be
cast away. Laksmidhara discusses conflicting views on this
pont, and the extreme case 1s only prescribing penance for her
by candrayana or prajapatyakyrcchra (p. 180).

Harita will however ask an adultrous wife to be put aside,
and one who destroys her own foetus, (garbhaghni), or mis-
behaves with a man of a lower varna or commits incest with a
son or her husband’s teacher or pupil, or 1s addicted to sinful
acts and 1s wasteful. By betraying their pledge to be chaste,
and by being polluted by the organs of other men, they become
polluted and the source of family confusion. A woman who 1s
incurably adultrous may be put away, but cannot be bound, or
mutilated or killed.

The consideration displayed may reflect the conditions of
times 1n which the abduction and outraging of women by force
were not uncommon. It may be recalled that Laksmidhara
lived 1n the days of Muslim invasions.

CONCLUSION : UNTOUCHABILITY

The outward mark of asuddhi is untouchability (asprsyatva),
to one who wishes to do a rehigious rite. As all the acts of a
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person, including bath, eating, sleeping and religious rites have
a religious basis or background, asuddh: makes one unfit, till he
1s again rendered ‘pure’ for any of them. The underlying 1dea
in asuddht springing from birth, death, childbirth and men-
struation has already been dealt with. When the impurity is
intense (atyanta) as in the case of a menstruous woman or one
within ten days of her confinement, 1t radiates to a distance,
and one should not go near such a woman, without getting
impure, even if he does not touch her. A husband who as-
sociates with his wife or enters her confinement chamber within
ten days of childbirth shares her ten days impurity to the full.
One menstruous woman touching another contaminates both
still further. Relationship does not diminish the vulnerability
in husband, father or brother or son. A Brihmana during meals
cannot touch his ¢ initiated’ son. The Brahmanas at a S'*addha
cannot touch one another. A paid temple priest (devalaka) and
a wvillage priest (grdma ydjaka) are untouchable. (Aparirka,
p. 923). It cannot be said that the asuddhs reflects a low 1dea
of the women or treating them as low. A corpse 1s a source of
impurity to all who not only touch 1t, but are 1n 1ts neighbour-
hood or follow 1t to the cremation ground, even if 1t be that of
one of the same caste, or of a dear relation or friend. Associa-
tion with death makes not only a cremation or burial ground
always impure and a source of impurity, but such things as the
stake to which a sacrificial victim 1s tied (yiipa) 1s impure on
the same ground.

Those whose duty 1s to look after crematoria or cemetries, or
who make killing their vocation, like fisherman, fowlers and
hunters are deemed to radiate pollution. Those who eat carrion
are despised and polluting animals are deemed as sources of
pollution even from a distance. It will be natural to expect
that persons who follow such callings will not find competitors
and society will make their functions hereditary, leading to
hereditary pollution,

The candila 1s defined as the son of a Brahmana woman
and a S'tidra or lower person. It 1s the height of pratilomaism,
or forbidden unions, and the severity of the rule making the
offspring of such unions the dregs of society must be viewed as a
defensive measure i1n a society which abhorred such unions.
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The touch of the canddla, and even his shadow, pollutes. An
outcaste, i.e. a person who has defied religious rules and has
been oulawed from society 1s placed in a similar position, and
if his wife and children do not abandon him in the forms
prescribed, they share his sin and its consequences 1n untouch-
ability. These are the only cases of hereditary untouchability,
besides those springing from hereditary occupations of an
unclean or noxious kind, which constitute asprsyatva of an
aggravated form. If the parents have sinned by forming a
pratiloma union that makes them candalas, why should their
offence be wisited on the children ? The explanation 1s to be
sought in the belef, once umversal, that one 1s born intoa
family accerding to his good or bad kgrma in a previous birth,
Punishment or suffering expiates. Unless such expiation exists,
the venom persists, and a canddla in one birth will be one 1n
subsequent births also. Social ostracism or ignominy is viewed
as the punishment or expiation that helps to overcome the
original sin, and facilitate rehabilitation in subsequent births.
When those concerned shared this belief, the sting of the penalty
was largely neutralised. It 15 only when the spiritual or
metaphysical background 1s either not understood or rejected
by a commumty that such social degradation comes to he
viewed as cruel, and as calling for strong action to eliminate 1t.
One who offends may escape human justice, but not the force
of the eternal law of Karma.
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'ﬂ'ji
TR frarrren a6t 1 H9y |
TEITST TR THGRATERT, (|
Sa Femfhdesry 7 fAfaaiastta
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() wepw.NETArdeEagEs ST (AEgiad gh:)
eI 7 (e E 1A 91 | eraTiTaeg FaRaeTy
zurg P @ o 5wl g < 7 | el Prog <a fett @ awr i
TEER: £ #G 57 SEFAT T | g 719 g A oW qa w |}
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Wrongly ascribed to the grhyasttra by the manuscripts.
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(¢¥) shaa:—an.
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g iaadt

ANTECRTT | JA= AIPTAr qNISHIRATAY
Yoty A eI sFeamafaonger
[aTEmET] STEGET MEGEAT ALITAEQIRIITGS
sreasuaey (@] wear gl e o sy
egFeay mgfﬁ‘% Wﬂ' araiﬁ# ‘Tﬁ‘mﬂ' q’ﬁ'qgg-
Tegrfe ]

LN LE
AT T T qSST qarserRaEa: |
Faed & QYT g W FIHSTIEA_ ||
e TS g 89 3 frdawe e
TRHA 9 Jag froragrey g
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(¢) Words 1n brackets found 1 @f=fzs, g. a1, p. 100,

(¥) @ =,—3doEE: 5

() Citation mncomplete in Mss; Completed from 3femsm
p 201 and shown n brackets.

(8) Five lines from the second are mserted 1n Suddhi pra-
kaga, p. 201

() Lacuna in &1 begns here.
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(2) Words in brackets found 1n printed &. 9. g.
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() The following words in the printed work are omitted of
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() Mss. Corrupt; reconstructed from printed text.
() Lacuna in %7 ends here.
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() Our manuscripts have combined the last quarter
of the gloka from a@a®™ with the first quarter of the gloka of
Vrddha-Manu, and wrongly ascribe the whole to Yajfavalkya.

The Mutaksara ascibes the second sloka to Vrddha-Manu.
() a = T Rl —ar.
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() Entire quotation confused 1n 8. Not traceable.
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